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spoNen of in this Fonte[t is UooteG in FoYenant lanJuaJe� as is the ZoUG ´hate�µ 6impl\ put� the 
prophet is declaring that God chose to make the covenant with Jacob and He chose to bypass 
Esau—not to include him as a covenant member. 
 CUanÀelG JiYes us his summaU\ of Paul’s aUJument in YY� �����

$FFoUGinJ to 6FUiptuUe� *oG GistinJuisheG� in the ZoUNinJ out of +is puUpose� betZeen 
,saaF anG ,shmael anG betZeen -aFob anG Esau� %ut this Zas a GistinJuishinJ insiGe the 
JeneUal aUea of eleFtion� sinFe� althouJh the\ ZeUe not ,sUaelites� oͿspUinJ of -aFob� ,shmael 
Zas a son of $bUaham� ¶the fUienG of *oG�’ Zith Zhom the FoYenant haG been establisheG� 
and Esau was one of the twin sons of Isaac, that son of Abraham in whom Abraham’s 
seed was to be reckoned. Therefore, the fact that at the present time a large number of 
-eZs� membeUs of the eleFt nation� stanG outsiGe the FiUFle of the ,sUael Zithin ,sUael� that 
is� of those Zho aFtuall\ stanG in a positiYe Uelationship to *oG’s puUpose� Goes not mean 
that *oG’s puUpose has faileG� 2n the FontUaU\� it ma\ eYen be saiG to FonÀUm it� sinFe it 
conforms to the pattern of the working of that purpose right from the beginning. (Romans, 
2.481)

14 What shall we say then? There is no injustice with God, is there? May it never be! 

 6eYen times Paul intUoGuFes a neZ seFtion in this epistle Zith the Tuestion ´:hat shall Ze 
sa\µ �tiv ou\n ejrou`men�� ���� ���� ���� ���� ����� ����� ThUee times� besiGes the pUesent te[t� ����� ���� 
���� the Tuestion is folloZeG b\ the stUonJ ´ma\ it neYeU beµ �mh; gevnoito). 

Paul uses this formula at a point where he recognizes that a false conclusion could be drawn, 
insteaG of the tUue one� fUom Zhat he has Must been sa\inJ� in these passaJes his methoG is 
to inGiFate anG UeMeFt the possible false FonFlusion befoUe statinJ his oZn FonFlusion�263

Indeed, the false conclusion which Paul anticipates may be in the minds of some of his readers, 
is stateG outUiJht Yia the seFonG Tuestion� ´TheUe is not inMustiFe Zith *oG� is theUe"µ ,f� as Paul 
has shown, the current manner in which God is dealing with Israel is in concert with His meth-
ods from the beginning when He chose her as His treasured people, is it possible that He has 
aFteG unMustl\ all alonJ" ,f +is GistinJuishinJ betZeen peUsons GepenGs� not on theiU ZoUNs but 
simpl\ upon +is FhoosinJ� Goes this not appeaU to be unMust"
 2f FouUse� Paul UeMeFts suFh a notion out of hanG� but he Goes so� not meUel\ on the basis 
of some GoJmatism� but baseG sTuaUel\ upon 6FUiptuUe� +is unGeUstanGinJ of Zho *oG is Goes 
not come from his own longings and desires, but from the word of God. What is more, Paul had 
Fome thUouJh the aUGuous e[peUienFe of UetUoÀttinJ his oZn piFtuUe of *oG� +is YieZ of *oG� 
baseG as it Zas on lonJ�stanGinJ tUaGition� haG been UeGUaZn fUom UeaGinJ the TanaFh Zith 
e\es enliJhteneG b\ the 6piUit� <et eYen the UabbiniF YieZ of *oG FoulG neYeU haYe sustaineG the 
iGea that *oG Zas unMust� 6till� the iGea that +e Fhooses those +e blesses apart from their works 
could lead in that direction, for it makes Him appear to be a respecter of persons.
 To overcome this false conclusion, Paul moves to examples from the Tanach that support 
His case.

15–16 For He says to Moses, “I will have mercy on whom I have mercy, and I will have com-
passion on whom I have compassion.” So then it does not depend on the man who wills or 
the man who runs, but on God who has mercy. 

 Paul ÀUst appeals to the ZoUG of *oG to 0oses founG in E[ �����³
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Exodus 33:19 MT Exodus 33:19 Lxx
י אתֶ–אשֲֶׁר ארֲחַםֵ ִּ וחְנַתֹּיִ אתֶ–אשֲֶׁר אחָןֹ ורְחִמַתְ kai; ejlehvsw o{n a[n ejlew` kai; 

oijktirhvsw o{n a[n oijktivrw

And I will be gracious to whom 
I will be gracious, and I will be 
compassionate with whom I will 
be compassionate

and I will be merciful to whom I 
will be merciful, and I will show 
pity to whom I will show pity

6ome haYe suJJesteG that the phUaseoloJ\ heUe mimiFs the ´, Zill be Zhat , Zill beµ of E[ ���� 
 and that therefore at the very heart of the meaning of the Name (derived from ,(אהֶיְהֶ אשֲֶׁר אהֶיְהֶ)
or in some way connected to this phrase) is the sovereign ability to be entirely self-determined. 
%\ this is meant that *oG is not GeÀneG b\ an\thinJ outsiGe of +imself� noU is +e in an\ Za\ 
coerced into action by forces outside of His being. He is, in every way, self-determined and self-
GeÀneG� 
 But it is important that we see the emphasis here that Paul primarily intends, and while 
he ma\ haYe haG in minG this aspeFt of *oG’s self�GeteUmineG natuUe� he seems UatheU to ÀnG 
in the text from Exodus an emphasis upon God’s willingness to show mercy. We may extrapo-
late theologically that God’s willingness to limit His mercy to those He chooses presupposes 
an equal willingness to display wrath—that for all those to whom He shows mercy, there are 
others from whom He withholds His kindnesses. But this is theological, not Scriptural, for the 
Fonstant theme of the te[t that Paul Tuotes is that *oG is fUee in +is abilit\ to shoZ meUF\³that 
this NinGness ÁoZs ineYitabl\ fUom the JUeatness of +is heaUt� ,t is +is fUeeGom in the e[eUFise 
of +is meUF\ that Paul ÀnGs suppoUtiYe of his pUesent aUJument� foU beinJ absolutel\ fUee in the 
exercise of His mercy, it is clear that no one deserves it, nor can anyone earn it.
 ,n Y� ��� then� Paul GeUiYes this FonFlusion fUom his Tuote of E[ ������ namel\� that ´it 
Goes not GepenG on the man Zho Zills oU the man Zho Uuns� but on *oG Zho has meUF\�µ The 
subMeFt has to be supplieG �the 1$6% opts foU ´itµ�� 2theU suJJestions haYe been ´the FhoiFe�µ 
´meUF\�µ ´the matteU JeneUall\�µ 6uUel\ *oG’s meUF\ is the matteU at hanG� anG it ZoulG seem 
best to unGeUstanG Paul’s aUJument to be ´*oG’s meUF\ Goes not GepenG on the man Zho Zills 
oU the man Zho Uuns� but on *oG Zho has meUF\�µ 
 ,t is GiFult foU us to fathom the utteU inGepenGenFe of *oG� but this is an essential at-
tribute of His character. For we are drawn to show mercy to those who have some connection to 
our own experience, or who naturally draw some measure of pity from our own conscience. All 
too often, our showing of mercy is bound up with our own emotions. But God’s mercy is self-
directed, for it comes, not in reaction to man’s woes, but as the means of accomplishing God’s 
purposes.
 on the man who wills or the man who runs ² ´:illsµ speaNs of the issues of the soul in belief 
Ys� unbelief� Zhile ´Uunsµ points to the aFtions³one’s GeeGs� Thus� neitheU the inneU thouJhts 
anG intents� noU the outZaUG aFtions aUe the Fatal\st foU attUaFtinJ *oG’s meUF\�

17–18 For the Scripture says to Pharaoh, “For this very purpose I raised you up, to dem-
onstrate My power in you, and that My name might be proclaimed throughout the whole 
earth.” So then He has mercy on whom He desires, and He hardens whom He desires. 

 The openinJ ´)oUµ �ga;r, gar) could either refer to the verse immediately prior (as giving 
support for the conclusion there) or refer back to v. 14 as giving yet a second example from the 
Tanach in support of the primary premise that God is free in the matter of His mercy.
 Pharaoh and the manner in which he became the foil to display the power and sovereignty 
of *oG beFomes Paul’s seFonG e[ample anG suppoUt foU +is pUemise that theUe is no inMustiFe 


