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Chapter 10
Commentary

1  Brethren, my heart’s desire and my prayer to God for them is for their salvation.

 :ho Goes Paul aGGUess heUe b\ the openinJ ´bUethUenµ" CleaUl\ he GesiUes to speaN to 
his UeaGeUs on a ´pastoUalµ leYel� anG uses the moUe intimate ´bUethUenµ to GUaZ them into the 
FonYeUsation� +e Zishes to open his heaUt to them� anG e[peFts them to unGeUstanG his peUspeF-

tive as those who likewise espouse the same Messiah. He speaks to them as to those who would 

unGeUstanG anG empathi]e Zith him� anG Zho shoulG haYe the same peUspeFtiYe� 
 The Greek text includes the opening me;n, men which usually has the corresponding dev, de, 
JiYinJ the sense ´on the one hanG � � � on the otheU hanG�µ %ut heUe theUe is no FoUUesponGinJ dev 
anG Ze shoulG theUefoUe unGeUstanG Paul to be sa\inJ ´so faU as it GepenGs on m\ GesiUe � � � �µ 
That is� if Paul FoulG FhanJe the status of unbelieYinJ ,sUael� he ZoulG� anG he ZoulG Go Zhat-
ever he could to secure their salvation.

 The fact that Paul continued to have a heartfelt desire for Israel’s salvation, and that he 

pUa\eG to *oG foU theiU salYation� is pUoof that Paul GiG not FonsiGeU theiU UeMeFtion of <eshua to 
be Ànal anG FloseG� Paul GiG not FonsiGeU foU a moment that *oG haG Fast aZa\ +is people³
this was unthinkable for Paul for the very reason that such a position goes counter to the very 

words of Scripture.

 Paul ZUites that his pUa\eU is ´foU theiU salYation�µ 0aNe no mistaNe� Paul FonsiGeUs the 
nation YulneUable to the ZUath of *oG anG +is MuGJment� 1onetheless� Paul belieYeG that theiU 
salYation Zas possible� inGeeG� ineYitable aFFoUGinJ to the Zill anG meUF\ of *oG anG the fulÀll-
ment of His promises.

 $ note fUom CUanÀelG is FhallenJinJ at this point�

In this prayer for Israel’s salvation he has set an example for the Church to follow. A church 

which failed to pray for Israel’s salvation would be a church which did not know what it 

means to be the ChuUFh of -esus ChUist�280

2-3  For I bear them witness that they have a zeal for God, but not in accordance with knowl-
edge. For not knowing about God’s righteousness, and seeking to establish their own, they 
did not subject themselves to the righteousness of God. 

 That Paul could bear them witness (marturevw, martureo) no doubt denotes a public, re-

sponsible� anG solemn aFt� Paul Zants no one to thinN that in his pUa\eU foU ,sUael� he is MuGJinJ 
her with ulterior motives, or deceit. Israel has a genuine zeal for God, but one that is, by Paul’s 

estimation� ZUonJl\ GiUeFteG� ,nGeeG� nothinJ has FhaUaFteUi]eG oUthoGo[ -uGaism thUouJhout 
its histoU\� anG eYen to the pUesent� moUe than a ]eal foU *oG� ,t is not an empt\ iGeoloJ\� noU a 
paJan� heathen fanatiFism� ,sUael is absolutel\ UiJht in the obMeFt of its ]eal�

,nGeeG� oUthoGo[ -uGaism puts muFh that passes foU ChUistianit\� anG eYen muFh tUue 
ChUistianit\� to shame both in UespeFt of the seUiousness of its ]eal anG b\ the faFt that its 
zeal is really zeal for God.281

 The Gi΀Fult\� of FouUse� is that heU ]eal is ´not aFFoUGinJ to NnoZleGJe�µ EYen thouJh heU 
]eal is Jenuine� anG has the FoUUeFt obMeFt �*oG�� theUe is a fatal ÁaZ³,sUael’s ]eal is GeÀFient in 
one aUea of NnoZleGJe� This shoulG not be taNen to mean that she is entiUel\ mistaNen in all heU 
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knowledge, for she does truly know God and does truly posses His revelation. Yet she does not 

NnoZ *oG in that full FoYenant sense� anG as suFh heU NnoZleGJe of +im is GeÀFient� beFause 
the Ànal anG ultimate UatiÀFation of the FoYenant Uests upon the shoulGeUs of 0essiah� thUouJh 
:hom the FoYenant is meGiateG� ,sUael sees inGeeG� but Goes not peUFeiYe� she heaUs inGeeG� but 
Goes not unGeUstanG �0aUN ������ Thus� thouJh ,sUael lonJs to obe\� theUe is� in the YeU\ miGst of 
her obedience, a heart of disobedience, for she has failed to receive her Messiah.

 For not knowing about God’s righteousness, and seeking to establish their own … – Once again, 

the phUase ´UiJhteousness of *oGµ shoulG be unGeUstooG to mean ´ the manneU in ZhiFh *oG 
GeFlaUes a sinneU UiJhteous�µ Paul has heUe pUoYiGeG a FaUefull\ ZoUGeG anG balanFeG sentenFe 
to describe their lack of knowledge. He gives two aspects of their lack of knowledge, and then 

describes the subsequent disobedience.

 The two aspects in which they lack knowledge are, as it were, two sides of the same coin. 

The\ laFN NnoZleGJe of *oG’s means of GeFlaUinJ a peUson UiJhteous �´the UiJhteousness of 
*oGµ� anG the\ holG to a means of a UiJhteous status �theiU people�JUoup status as ,sUaelites� 
anG theiU subseTuent NeepinJ of ToUah to maintain this status� ZhiFh� in the enG� *oG Zill UeMeFt� 
The subsequent act of disobedience is Israel’s lack of willingness to submit to God’s revelation 

of Himself as a merciful God, and One Who willingly gifts His children with righteousness, to 

UeFeiYe the status of UiJhteousness as an unGeseUYeG Jift of JUaFe� $s lonJ as ,sUael belieYes that 
she has attracted God’s righteousness through her national identity maintained through her 

life of Torah, she is unable to receive God’s method of declaring a sinner righteous, namely, to 

be reckoned righteous on the basis of Messiah’s work and His work alone. Israel’s sin is thus 

summed up by Paul as their refusal to let grace be grace—the refusal to give God alone the 

glory. Israel refuses to humble herself to accept God’s righteousness as an undeserved gift.

 It should be remarked that this view, held by the nation, was not something gleaned from 

the Tanach, nor given to her by the Prophets whom God sent. Thus, Israel’s failure to see the 

0essiah as the emboGiment of *oG’s JUaFe Zas not Gue to a GeÀFienF\ of UeYelation about the 
0essiah� noU a Uesult of a ´UeliJionµ GeYoiG of tUuth� ,sUael’s GisobeGienFe� summeG up in heU 
aUUoJanFe anG unZillinJness to humble heUself as one in neeG of *oG’s JUaFe� Zas manifesteG 
in her development of her own means of gaining righteousness. This she manufactured—she 

did not get it from God’s revelation nor from the Prophets He had sent. Her ethnic and religious 

pride was entirely self-conceived and self-made.

4  For Messiah is the end of the Torah for righteousness to everyone who believes.

 Paul beJins this sentenFe Zith the FonneFtiYe ´)oUµ �ga;r, gar), alerting us to the fact that 

he Zishes� b\ this statement� to suppoUt Zhat he has Must saiG about ,sUael’s iJnoUanFe anG sin� 
Her ignorance of the means by which God declares a person righteous, and her manufacturing 

of her own means, is the result of missing a crucial fact about the Torah, namely, that Messiah is 

the focus of the Torah, or to say it another way, the Torah points to Messiah.

 ThouJh this YeUse has been stUonJl\ GebateG thUouJhout the histoU\ of the FhuUFh anG 
the inteUpUetation of Paul’s epistles� no one Genies that it is FentUal to Paul’s theoloJ\� +eUe� in 
a shoUt� teUse sentenFe� Paul outlines foU us a FUuFial element of his unGeUstanGinJ of 0essiah’s 
relationship to the Torah.

 2ne minoU FontUoYeUs\ e[ists oYeU ZhetheU the ZoUG ´laZµ �vnovmo~) in this verse refers to 

the TanaFh oU to the iGea of ´Uuleµ oU ´laZµ in JeneUal� :hile some noteG FommentatoUs opt foU 
the seFonG meaninJ� most� inFluGinJ the maMoUit\ of eaUl\ FhuUFh fatheUs� taNe the ZoUG to UefeU 
to the Tanach as the Torah, and this is a common use of the Greek word novmo~ in the $postoliF 
Scriptures.

 The FUu[ in the YeUse� hoZeYeU� Uests upon the ZoUG ´enGµ �tevlo~, telos) and how it is to 

be unGeUstooG in this YeUse� ,f� as some haYe suJJesteG� the ZoUG inGiFates a ´Fessationµ oU a 
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´stoppinJ�µ as in the EnJlish ´put an enG to this oU that�µ then Paul is sa\inJ that 0essiah ´put 
an enG to the ToUahµ oU ´FauseG the ToUah to Feaseµ as it peUtains to UiJhteousness� ,f� hoZeYeU� 
the ZoUG ´enGµ means ´Joalµ oU ´puUposeµ� as in the EnJlish ´the enG of all of 1$6$’s ZoUN is 
the puttinJ of a man on the moon�µ then the sentenFe taNes on an entiUel\ GiͿeUent meaninJ�
 The word tevlo~, telos �fUom ZhiFh Ze GeUiYe suFh teUms as ´telesFope�µ ´telephone�µ 
beFause these GeYiFes haYe to Go Zith ´GistanFeµ oU ´JoinJ all the Za\ to the enGµ� Zas ZiGel\ 
useG in the anFient ZoUlG anG JaineG a ZiGe YaUiet\ of meaninJs� ,n the $postoliF 6FUiptuUes� 
hoZeYeU� the ZoUG’s means ma\ be naUUoZeG to �� fulÀlment� �� Joal� anG �� teUmination� 0ost 
of the eaUl\ FhuUFh fatheUs aGopteG a Fombination of � anG �� seeinJ <eshua as the Ànal Joal to 
ZhiFh the ToUah spoNe� anG of +is FominJ in ´fulÀllinJµ the e[peFtations of the ToUah� 0attheZ 
����Ϳ pla\eG an impoUtant Uole in GeteUmininJ theiU inteUpUetation of Rom ����� EYen /utheU 
interpreted this verse as teaching that every word in the entire Bible points to Messiah. Calvin 

wrote:

This UemaUNable passaJe GeFlaUes that the laZ in all its paUts has UefeUenFe to ChUist� anG 
theUefoUe no one Zill be able to unGeUstanG it FoUUeFtl\ Zho Goes not Fonstantl\ stUiYe to 
attain this mark.282

 0oGeUn FommentatoUs� hoZeYeU� haYe JUaYitateG moUe anG moUe to the sense of ´teUmina-

tionµ foU the meaninJ of ´enGµ �telos�� )oU e[ample� afteU sa\inJ that ´the ZoUG ´enGµ �tevlo~) 

means not onl\ ´teUminationµ� but also ´puUposeµ� oU ´intentionµ� %aUUett ZUites�

+e puts an enG to the laZ� not b\ GestUo\inJ all that the laZ stooG foU but b\ Ueali]inJ 
it.283

,nteUestinJl\� the 'elit]sFh +ebUeZ 1eZ Testament uses the +ebUeZ ZoUG סוּף, suph, ´enGµ 
�Zithout the sense of ´Joalµ oU ´Fompletionµ� to tUanslate tevlo~, but the Modern Hebrew New 

Testament uses תּכַלְיִת, tachlit, ´enG�µ ´puUpose�µ ´Joal�µ a ZoUG muFh moUe ÀttinJ to FonYe\ the 
wider possibilities of tevlo~.

 But in light of all we have already seen regarding Paul’s view of the Torah, as well as his 

overarching message of righteousness that comes as the inevitable fruit of faith in Messiah, I can 

see no otheU meaninJ foU the teUm ´enGµ heUe than �� aboYe� i�e�� ´Joal�µ
 Paul has declared that the Torah is holy, righteous, and good (7:12) as well as spiritual 

(7:14). He has taught us that the righteous requirements of the Torah are being worked out in 

our lives as we walk by the Spirit (8:4) and in 13:8-10 he will quote from the Ten Words, indicat-

ing they are directly applicable to his readers. Moreover, in 3:31 he has made it amply clear that 

b\ the e[eUFise of faith in the 0essiah the ToUah is not nulliÀeG but establisheG� Paul intenGs his 
UeaGeUs to unGeUstanG that Zhen the life of 0essiah is pUopeUl\ liYeG out b\ +is GisFiples� the 
ToUah is establisheG� not nulliÀeG�
 It would therefore be absolutely contrary to his other teachings if he were, in this pas-

sage, to say that the Torah has been terminated. Furthermore, that he goes on in the subsequent 

YeUses to Tuote fUom the ToUah as substantiation of Zhat he has Must tauJht maNes it FleaU that he 
considers the Torah the living and abiding word of God, and something that governs the life of 

every believer.

 %\ statinJ that the ZoUG ´enGµ �telos� means ´Joalµ heUe� , mean that <eshua is the aim oU 
intention of the Torah, and that the full meaning and function of the Torah cannot be realized 

apaUt fUom +im� , Go not mean b\ this that those Zho haYe stuGieG anG ZUitten on the ToUah 
but who have denied Him as the Messiah have entirely and in every way missed the meaning of 

the Torah. Surely the Sages of old have often given keen insights into the text, and have under-

stooG its basiF meaninJ in a YeU\ Ueal sense� %ut Zhat , Go mean b\ this is that Zhen it Fomes 
to a pUopeU appliFation of the ZoUGs anG tUuths of ToUah� those 6aJes Zho haYe UeMeFteG <eshua 



Paul’s Epistle to the Romans

318318

10:4

miss the most impoUtant aspeFts of the ToUah� ,nGeeG� Zhile the motiYes foU FonstUuFtinJ anG 
teaFhinJ the 2Ual ToUah ma\ haYe most often been sinFeUe anG honoUable� the faFt of the mat-
ter is that the rulings of the Sages often attempted to make the Torah manageable to the point 

that one Zho Zas GiliJent FoulG FonsiGeU himself ´blamelessµ in UeJaUG to the UeJulations of the 
Torah. But the genius of the Torah is not only in the wisdom that it provides for daily life both 

Zithin anG Zithout the Fommunit\ of faith� but also its GiYine abilit\ to Fonstantl\ shoZ us ouU 
weaknesses and inadequacies and to therefore drive us to God, seeking His mercy and grace for 

that which we have unwittingly and without malice neglected or transgressed. Furthermore, the 

ToUah also bUinJs upon us a sense of Juilt foU the times that� thUouJh ZiFNeG anG selÀsh mo-

tives, we have transgressed the commands of God in favor of our own pleasures and desires. 

 But the Torah functions in this way only as it has its focus upon the Messiah Yeshua. For 

in that instanFe ZheUe� thUouJh the aGGitional UulinJs of men� the ToUah is maGe manaJeable �oU 
made to seem manageable), the need for self-inspection and remorse, for contrition that drives 

the FhilG of *oG to seeN +is meUF\ anG JUaFe³the neeG foU these NinGs of thinJs is lost� anG in 
fact, the personal need for the Messiah is also diminished. Indeed, in the modern Jewish com-

munit\ toGa\� the lonJinJ foU 0essiah is almost entiUel\ FoUpoUate anG not inGiYiGual� $s faU as 
the inGiYiGual Joes� theUe is no neeG foU 0essiah to appeaU� +is FominJ Zill onl\ aͿeFt a ZoUlG-

wide reformation which the individual cannot. So the modern, religious Jew, having so carefully 

and thoroughly examined the Torah, but having missed the goal of the Torah which is Yeshua, is 

very much content with the Torah as he sees it and as he interprets it. 

 %ut the one Zho� seeinJ in the ToUah the FominJ� suͿeUinJ 0essiah� Ueali]es that his sin is 
far greater than he had previously considered. That the Messiah, foreshadowed in the slaughter 

of the peUfeFt saFUiÀFial animal� shoulG haYe to unGeUJo the aJon\ of Geath to e[punJe m\ sins� 
that He should need to carry the weight of my guilt because I could not carry it myself—in this 

the Torah brings me to my knees in repentance, seeking the grace and mercy of God without 

which I have no hope. 

 The same is true for the community of the faithful living after the coming of the Messiah, 

anG eYen afteU the GestUuFtion of the Temple� )oU in the ToUah the holiness of *oG is UeYealeG� 
and His requirement that we should be holy as He is holy. In attempting to obey God by keep-

inJ +is FommanGments� , ÀnG a Mo\ in life ZhiFh Fomes thUouJh UiJhteous liYinJ� but , also see 
the perfections of the Almighty, and thus my own shortcomings. The Torah therefore drives me 

to seek the mercy and grace of God, which He gives in His Messiah, Yeshua. In either case, the 

liYinJ out of the FommanGments of *oG has both a UeZaUGinJ as Zell as FonYiFtinJ ministU\ in 
one’s life� $nG Fonstantl\� theUefoUe� , am pointeG to the 0essiah as , listen to anG liYe out the 
teachings of God (=Torah).

 TheUe is an aGGitional Ueason that the ZoUG ´enGµ shoulG be unGeUstooG as ´Joalµ in ouU 
YeUse� anG it is the attaFhment of the e[planatoU\ phUase� ´� � � foU UiJhteousness to eYeU\one that 
belieYes�µ �/iteUall\� ´unto UiJhteousness foU eYeU\one Zho belieYesµ�� Those Zho taNe ´enGµ to 
mean teUmination usuall\ e[plain this Ànal phUase to mean that 0essiah has enGeG the ToUah 
as a means of UiJhteousness� %ut this inteUpUetation has an obYious anG fatal ÁaZ� the ToUah 
never was a means of righteousness, and therefore it is impossible for Yeshua to put an end to 

somethinJ that neYeU e[isteG� To sa\ that 0essiah is the teUmination of the ToUah as UeJaUGs 
righteousness to all who believe could well be taken to mean that Paul saw two ways of right-

eousness: one through the Torah, and the other through Yeshua. We know, of course, that this 

is contrary to his entire message. For Paul, there is only one way of righteousness, whether for 

Jew or non-Jew, and this way is via faith in the Messiah Yeshua. He therefore cannot be teaching 

heUe that� Zhile the ToUah Zas a Za\ of UiJhteousness in times past� sinFe the FominJ of <eshua 
this way has been terminated, and now faith in Messiah is the avenue for righteousness.

 6o Zhat Goes he mean b\ this aGGeG phUase ´� � � unto UiJhteousness foU eYeU\one that 
belieYes"µ The ZoUG tUanslateG ´foUµ �,’Ye ZUitten ´untoµ� is the *UeeN eij~ (eis) which generally 
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means ´untoµ oU ´into�µ but in UesultatiYe Flauses means ´UesultinJ inµ oU ´Zith a Joal toZaUG�µ 
Thus, what Paul is teaching here is that since Messiah is revealed in the Torah—since the Torah 

points to Him—it follows that all who come to faith as a result of the Torah’s message obtain 

a UiJhteous status� This e[planation Àts the Fonte[t peUfeFtl\� Paul has pointeG to the nation of 
,sUael Zho� seeNinJ to obtain a UiJhteous status� stumbleG oYeU the YeU\ CoUneUstone thUouJh 
:hom UiJhteousness is maGe aYailable� +aG the nation honestl\ UeFeiYeG the YeU\ teaFhinJ of 
the Torah, and seen the manner in which it focused its divine light upon the coming Messiah 

anG +is ZoUN� the\ FoulG haYe obtaineG UiJhteous status befoUe *oG� beFause the\ ZoulG haYe 
exercised faith in the Messiah the same way that Abraham did.

 It was therefore not the fault of the Torah, nor the message of the Torah, that resulted in 

,sUael seeNinJ to obtain heU oZn UiJhteousness thUouJh a status of somethinJ otheU than ´in 
0essiah�µ The fault e[isteG in the nation itself� Zho� thouJh JiYen the Fomplete messaJe anG 
revelation of God’s righteousness (i.e., the means by which He declares a person righteous), 

stumbleG oYeU the YeU\ CoUneUstone to ZhiFh the ToUah Zas Fonstantl\ pointinJ� The Fause Zas 
,sUael’s unbelief� not the GeÀFienFies of the ToUah�
 2ne otheU thinJ shoulG be emphasi]eG in this YeUse� Paul speaNs of ´eYeU\ oneµ oU ´eaFh 
oneµ belieYinJ �the *UeeN panti; tw/` pisteuvonti� ´to eaFh one Zho belieYesµ is sinJulaU�� eYen 
thouJh he has in minG the FoUpoUate entit\ FalleG ´,sUael�µ ,t is tUue that the nation as a national 
entit\ has UeMeFteG <eshua� but the means b\ ZhiFh an\one Fomes to haYe a UiJhteous status 
before the Almighty is through the exercise of personal faith, not by membership in an earthly, 

corporate group. The nation of Israel will, one day, come to faith as a nation, but this will be ac-

complished through the individual exercise of faith in Messiah Yeshua. Thus, the larger group, 

enYisioneG as the obMeFt of UeYiYal in the eschaton, will come the same way the remnant has come 

in every generation: one at a time via personal faith in the Messiah.

5  For Moses writes that the man who practices the righteousness which is based on Torah 
shall live by that righteousness. 

 Several preliminary remarks may be made about this verse as it relates to the immedi-

ate Fonte[t� )iUst� that the YeUse beJins Zith ´)oUµ ZoulG inGiFate that it stanGs to substantiate 
somethinJ that has alUeaG\ been stateG� 0ost aJUee that Paul is heUe �anG in the ne[t feZ YeUses� 
JiYinJ suppoUt foU his statement of YeUse �� that <eshua is the Joal of the ToUah anG thus an\one 
Zho belieYes ma\ haYe UiJhteous stanGinJ befoUe *oG� 2uU tasN Zill be to see hoZ this YeUse 
supports that claim in v. 4

 Secondly, v. 6 begins with the Greek dev, de, which when paired with gavr, gar� ´foU�µ is 
sometimes FontUastiYe� anG most �inFluGinJ CUanÀelG� taNe it to be so heUe� Thus� the noUmal 
inteUpUetation of Y� � is that it pUesents a FontUast to Y� �� namel\� that Y� � states the impossible 
tenants of the ToUah� leaYinJ man in a hopeless Tuest afteU UiJhteousness that he FoulG neYeU at-
tain Yia ZoUNs� anG YY� ��� JiYe the FontUast� ZhiFh is MustiÀFation b\ faith�
 CUanÀelG� feelinJ the tension that suFh an inteUpUetation bUinJs� suJJests that Paul has 
<eshua in minG as the onl\ 0an Zho FoulG eYeU attain UiJhteous status thUouJh GoinJ Zhat is 
righteous because He did it perfectly:

,t is possible to unGeUstanG Paul to be appl\inJ the ZoUGs of /eY ����� not to the impos-

sible� hopeless tasN ZhiFh men set themselYes Zhen the\ thinN to eaUn a UiJhteous status 
before God by their own works, but to the achievement of the one Man who has done the 

righteousness which is of the law in His life and, above all, in His death, in the sense of 

fulÀllinJ the laZ’s UeTuiUements peUfeFtl\ anG so eaUninJ as +is UiJht a UiJhteous status 
before God.284

 %ut , ÀnG suFh an inteUpUetation to inteUUupt the ÁoZ of Paul’s aUJument� anG to be faU�
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fetFheG in teUms of Paul’s basiF thUust in this passaJe� TheUe is no Goubt that <eshua ÀJuUes 
into this passaJe as the FentUal theme anG obMeFt of tUue faith� %ut Paul is not FontUastinJ the life 
that  Yeshua lived with the lives of those who are attempting to have righteousness on the basis 

of theiU -eZish iGentit\� seFuUeG thUouJh theiU NeepinJ of ToUah� +e UatheU is FontUastinJ those 
Zho maintain the\ haYe UiJht�stanGinJ befoUe *oG beFause of theiU people�JUoup status� anG 
those Zho Flaim the same status thUouJh theiU faith in <eshua� CUanÀelG’s e[planation� in m\ 
opinion� fails to ansZeU the pUimaU\ Tuestion� ZhiFh is ´Goes Paul FonsiGeU /eYitiFus ���� to be 
an inGiFation of the hopeless natuUe of the Tuest afteU UiJhteous status befoUe *oG on the basis of 
ZoUNsµ"

Excursus: Leviticus 18:5

Lev 18:5 MT Lev 18:5 Lxx
טיַ אשֲֶׁר יעַשֲֶׂה אתֹםָ האָדָםָ תיַ ואְתֶ–משְִׁפָּ ֹּ ם אתֶ–חקֻ ֶּ  וּשְׁמרַתְ

הםֶ אנֲיִ יהְוהָ  וחָיַ בָּ

$nG \ou shall Neep 0\ statutes anG 0\ MuGJ-

ments and you shall do them. The man who does, 

surely he will live by them. I am the Lord your 

God.

kai; fulavxesqe pavnta ta; prostavgmatav mou 
kai; pavnta ta; krivmatav mou kai; poihvsete aujtav 
a} poihvsa~ a[nqrwpo~ zhvsetai ejn aujtoi`~ ejgw; 
kuvrio~ oJ qeo;~ uJmw`n

$nG \ou shall Neep all m\ statutes anG m\ MuGJ-

ments and you shall do them. The man who does 

them shall live by them. I am the Lord GOD.

 The context of Lev 18 is the exhortation to Israel not to copy the ways of the pagan nations 

in the Land that they were to possess. Rather than adopting the pagan ways, Israel was to guard 

anG Neep *oG’s Za\s �as UeYealeG b\ +is statutes� MuGJments� FommanGments³i�e�� the ToUah 
ZhiFh Zas JiYen to ,sUael b\ the hanG of 0oses�� Thus� Y� � is a summaU\ of the openinJ state-

ment� :hat folloZs Y� �� then� aUe e[hoUtations UelatinJ to the speFiÀF aUea of se[ual Uelations� 
those which are permitted, and those which are not. The prohibited relations are referred to as 

an ´abominationµ �ָתּוֹעבַה, to’avah) in God’s eyes. 

 Lev 18:5 is quoted in Ezek 20:11, 13, 21 verbatim� ,n the $postoliF 6FUiptuUes� it is TuoteG 
b\ Paul in tZo plaFes� Rom ���� anG *al ����� anG in both Fases it is TuoteG loosel\ to Àt Paul’s 
neeG� thouJh the Tuote aFFuUatel\ UeÁeFts both the /[[ anG the +ebUeZ te[t�
 The E]eNiel passaJe is a UeFountinJ of the histoU\ of ,sUael in heU Uebellion aJainst *oG� 
anG heU subseTuent e[ile out of the /anG� ,t is a histoUiFal UeFountinJ of Zhat tooN plaFe afteU 
/eY �� Zas JiYen to the nation� RatheU than heeGinJ the ZoUGs of *oG� ,sUael GiG Must as she Zas 
told not to do, and thus fell under the punishment that God had promised. Thus three times the 

pUophet UeiteUates that statutes� oUGinanFes� anG MuGJments ZeUe JiYen to ,sUael� ´b\ ZhiFh if a 
man Goes them he shall liYe�µ The Za\ to sustain life in the /anG Zas JiYen� but ,sUael GiG not 
heed it. Rather, she disobeyed and practiced the abominations of the surrounding nations.

 Paul’s use of Lev 18:5 in Rom 10 and Gal 3 have been notoriously interpreted by modern 

eYanJeliFals as pUoYinJ that the ´/aZµ Zas JiYen to shoZ ,sUael that she FoulG not Neep it� anG 
as such, to drive her to the Messiah. Indeed, when the Leviticus text is quoted in Gal 3:10, it ap-

pears to be put as the opposite of faith:

+oZeYeU� the /aZ is not of faith� on the FontUaU\� ´+e Zho pUaFtiFes them shall liYe b\ 
them�µ

+oZ aUe Ze to UeFonFile this Zith otheU� FleaU statements of Paul UeJaUGinJ the ToUah" ,n Ro-

mans � Paul asNs the stUaiJhtfoUZaUG Tuestion anG JiYes a FleaU ansZeU� ´'o Ze then nullif\ the 
ToUah thUouJh faith" 0a\ it neYeU be� 2n the FontUaU\� Ze establish the ToUah�µ :h\ ZoulG Paul 
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Zant the ToUah establisheG if it is FontUaU\ to faith� anG Zas onl\ JiYen to point out hoZ impos-

sible it is for mankind to please God? 

 The funGamental eUUoU that has been FommitteG in the unGeUstanGinJ of Paul’s use of /eY 
���� is a heUmeneutiFal one� )iUst� the oUiJinal Fonte[t of /eY �� has been iJnoUeG� anG seFonGl\� 
the meaninJ of the ZoUG ´liYeµ has been pUesumeG fUom a theoloJiFal Fonte[t UatheU than a his-

toUiFal� linJuistiF one�
 The context of Lev 18 is, as I have said above, the exhortation of God to His people regard-

inJ theiU enteUinJ the /anG� ,f Ze ZeUe to FonsiGeU ,sUael as an illustUation of the belieYeU� then� 
these exhortations come after redemption, not as a means to redemption. Israel has already been 

UeGeemeG fUom the lanG of EJ\pt� 6he has alUeaG\ stooG at 6inai anG UeFeiYeG the ToUah³the 
covenant by which she was bound to her Maker and Redeemer. 

 Note these obvious things about the Torah which Israel is given to keep:

�� The statutes of *oG aUe put in opposition to the paJan Za\s of the nations� 
Za\s ZhiFh aUe labelleG ´abominations�µ

�� :hile the Za\s of the paJan leaG to lusts anG abominations� ´,sUael’s happ\ 
privilege of keeping God’s laws only perpetuated a life already begun by 

faith�µ
�� /eY �� beJins anG enGs �YY� �� ��� Zith the theoloJiFal settinJ of ´, am the 

/oUG \ouU *oG�µ Thus ToUah�NeepinJ is ,sUael’s sanFtiÀFation� the JUanG eYi-
dence that the Lord was indeed their God already.

�� ´'oinJ themµ inFluGes the Zhole saFUiÀFial� TabeUnaFle�Temple Uituals� 
ZhiFh� if Gone in faith� Fonstantl\ pointeG the ZoUshippeU to the obMeFt of his 
faith, the Messiah.285

 Should we presume that Paul took the Lev 18:5 text out of context, and that he simply ap-

plieG his oZn meaninJ to it" ,f not� then Ze must pUesume that he unGeUstooG it in its histoUiFal� 
literary sense, and that he is using it according to this sense in his argument, both in Rom 10 and 

Gal 3.

 )aiUbaiUn maNes this inteUestinJ obseUYation�

Neither Moses nor Ezekiel, it is obvious, meant that the life spoken of, which comprehends 

whatever is really excellent and good, was to be acquired by means of such conformity to 

the enaFtments of heaYen� foU life in that sense alUeaG\ Zas theiUs «� 'oinJ these thinJs� 
the\ liYe in them� beFause life thus haG its Gue e[eUFise anG nouUishment anG Zas in a 
FonGition to enMo\ the manifolG pUiYileJes anG blessinJs seFuUeG in the FoYenant� $nG the 
very same may be said of the precepts and ordinances of the gospel: a man lives after the 

hiJheU life of faith onl\ insofaU as he ZalNs in FonfoUmit\ Zith these� foU thouJh he Jets life 
b\ a simple aFt of faith in ChUist� he Fannot e[eUFise� maintain anG enMo\ it but in FonneF-

tion Zith the institutions anG UeTuiUements of the Jospel�286

 The application of Lev 18:5, then, to Rom 10 and Gal 3 is clear: Paul wants to emphasize 

the very thing Moses did, namely, that living according to God’s righteous ways is the inevita-

ble Uesult of a tUue faith� not the means of JaininJ UiJht�stanGinJ befoUe *oG� 
 Paul� in Rom ��� is shoZinJ that theUe is a GiYine oUGeU in the ´UiJhteousness of *oGµ �i�e�� 
the method by which God declares a sinner righteous). This order of events begins with God’s 

election, then comes the exercise of faith in the Messiah, and then comes the living of righteous-

ness. This is exactly what Moses is saying to Israel in Lev 18: since they belong to God as His 

redeemed people, Israel now has the happy privilege to obey Him and by this obedience, to 

experience the life of the covenant that is rightfully theirs. But to change this order, to think that 
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one could have redemption by keeping the Torah, this is not the message of Moses. He did not 

tell Israel to keep the Torah and then they would become God’s people. He told them to kill the 

/amb anG put the blooG on the GooUpost� ,t Zas this s\mboliF aFt of faith that seFuUeG theiU Ue-

demption out of Egypt, and the Torah was thus given to them as the consequence of their faith, 

not as a means to gaining righteousness. Thus, Paul’s quote of Lev 18:5 makes perfect sense in 

Rom 10 as Paul continues to explain that Israel sought the righteous Torah (9:31) but did so with 

the wrong method: they missed the issue of faith in the Messiah Who is the very central mes-

sage of the Torah.

 That this explanation of Leviticus 18:5 makes perfect sense in Romans 10 is further sup-

ported by the fact that Paul goes on to quote Deuteronomy as indicating the proper method of 

puUsuinJ the UiJhteous ToUah� ,s 0oses in /eY �� ZUonJ� but 0oses in 'eut ������ ���� ��������� 
UiJht about hoZ one attains UiJht�stanGinJ befoUe *oG" .aiseU ZUites�

The Moses of Leviticus and the Moses of Deuteronomy are the same yet Paul refers the 

righteousness of Leviticus to the law and that in Deuteronomy to faith. Do we then have 

two kinds of righteousness and two kinds of life after all the above work? Not if both 

YeUses � anG ��� haYe theiU Ànal aim in ChUist� ChUist Zitnesses to the faFt that the inZaUG 
principle was the focal point for both passages. The alleged antithesis then is only in the 

misconception of Paul’s generation of Jews.287

,n faFt� a looN at the 'eut �� passaJe is most inteUestinJ� ,n it� one shoulG note that the pUomise 
of a ´FiUFumFiseG heaUtµ ZhiFh issues in ´loYinJ *oG Zith all one’s heaUt anG soulµ �Y� �� pUe-

FeGes the phUase ´that \ou ma\ liYe�µ The pUospeUit\ of *oG’s blessinJs Fomes to the those of 
FiUFumFiseG heaUts� beFause the\ obe\ the statutes of *oG� ZhiFh aUe not too Gi΀Fult �Y� ��Ϳ�� 
The Ueason that the\ aUe not too Gi΀Fult is beFause the\ aUe neaU the one Zho has belieYeG³in 
the mouth and in the heart. They are not unattainable (in heaven or below the earth) in some 

m\stiFal oU ´FhanFeµ situation�
 Thus, when Paul goes on to quote the Deuteronomy passage, he does so in order to em-

phasi]e that the oUGeU of eYents that issues in UiJht�stanGinJ befoUe *oG is the messaJe of the 
Torah, not manmade regulations by which the Judaisms of Paul’s day thought they could main-

tain a UiJhteous status� noU the passiYe e[istenFe as a membeU of ,sUael b\ ZhiFh man\ belieYeG 
the\ automatiFall\ haG a UiJht�stanGinJ befoUe *oG� The GoinJ of the mitzvot as a happy duty to 

God is the mark of a circumcised heart, and such a heart is the product of faith in God.

 The Gal 3 passage (which also contains the Leviticus quote) is parallel in thought. Notice 

that in the YeU\ Fonte[t of this te[t Paul has FaUefull\ GistinJuisheG the $bUahamiF FoYenant anG 
the Mosaic covenant. The one which came 430 years later did not nullify the previous covenant. 

Paul is e[pliFitl\ tellinJ us that Ze must Neep in minG the oUGeU in ZhiFh *oG JaYe the FoY-

enants� foU onl\ in theiU pUopeU oUGeU is theiU funFtion pUopeUl\ unGeUstooG� The $bUahamiF FoY-

enant Fontains the Jospel �Y� ��� that is� the messaJe of hoZ one Jains UiJht�stanGinJ Zith *oG� 
The Mosaic covenant did not teach the people how to become the people of God—they already 

were the people of God when it was given. Rather, the Mosaic covenant taught the people of 

God how to live as His children. 

 The immediate context of v. 12 is clear: Paul is paralleling the Abrahamic covenant with 

the initial exercise of faith in Messiah, and the Mosaic covenant with the ongoing walk of sancti-

ÀFation that the belieYeU e[peUienFes� Thus� Zhen Paul sa\s that the ToUah is ´not of faith�µ �oJ de; 
novmo~ oujk e[stin ejk pivstew~� liteUall\� ´not out of faithµ�� he simpl\ means that obe\inJ the ToUah 
was not the means by which a person initially received genuine, saving faith to accept God and 

+is 0essiah� anG ZillinJl\ submit to +im as 6aYioU anG .inJ� 1o� it Zas not thUouJh the Neep-

ing of the Torah that such faith came, but through the sovereign and gracious act of God toward 

the sinneU� Thus Paul FontUasts +ab ��� �ZhiFh speaNs of ´MustiÀFationµ� anG /eY ���� �ZhiFh 
speaNs of sanFtiÀFation�� 2nl\ Zhen the oUiJinal Fonte[ts of these passaJes aUe alloZeG to beaU 
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theiU full ZeiJht upon Paul’s TuotinJ of them� aUe the\ UiJhtl\ unGeUstooG in the Fonte[t of Ro-

mans.

6-8  But the righteousness based on faith speaks thus, “Do not say in your heart, ‘Who will 
ascend into heaven?’ (that is, to bring Messiah down), or ‘Who will descend into the abyss?’ 
(that is, to bring Messiah up from the dead).” But what does it say? “The word is near you, in 
your mouth and in your heart” — that is, the word of faith which we are preaching,

 ,t is FleaU fUom the openinJ of this YeUse that Zhat Paul is FontUastinJ is a UiJht�stanGinJ 
Zith *oG that some of his UeaGeUs must haYe thouJht Zas baseG on theiU status as -eZs �main-

taineG thUouJh obseUYanFe of the ToUah� anG a UiJht�stanGinJ Zith *oG that Zas baseG upon 
faith in the Messiah. The quote from Lev 18:5 has proven that the doing of the Torah is the result 

of faith, not the source of it. 

 Here, then, Paul quotes yet another Torah text to prove his point. By utilizing these two 

quotes, then, Paul proves to us that in his mind the Torah taught the message he is giving: Lev 

���� teaFhes that the NeepinJ of the statutes of the ToUah aUe the Uesult of faith� Zhile the Tuotes 
fUom 'euteUonom\ pUoYe that faith in the 0essiah is the staUtinJ point foU obtaininJ UiJht�
stanGinJ Zith *oG� ,t is impossible that Paul FoulG be teaFhinJ us that 0oses Zas ´ZUonJµ in 
/eYitiFus� but ´UiJhtµ in 'euteUonom\� ,n faFt� Zhat he is sa\inJ is that MustiÀFation b\ faith is 
tauJht in 'euteUonom\� anG sanFtiÀFation thUouJh obeGienFe is tauJht in /eYitiFus�
 The Tuotes aUe ´pieFe�meal�µ taNinJ the openinJ phUase of 'eut ���� oU ��� �both UeaG e[-

actly the same in the Lxx) and then essentially quoting 30:12-14 with a great deal of freedom. It 

is impoUtant to unGeUstanG� hoZeYeU� Zh\ Paul ZoulG haYe utili]eG the openinJ phUase of ���� 
oU ���³both of these Fonte[ts aUe ZaUninJs aJainst self�FomplaFent� pUesumptuous boastinJ in 
one’s oZn meUit� anG thus aUe in line Zith the teaFhinJ of ´MustiÀFation b\ faith�µ Paul has these 
in mind as he introduces the primary quote in 30:12-14.

 Paul is using a kind of midrash or semi-pesher st\le heUe as he peUsoniÀes ´UiJhteousness 
b\ faithµ �maNinJ this faith speaN�� anG inteUMeFts his oZn inteUpUetations into the Tuote of the 
Torah passage. 

 The Deuteronomy passage is speaking of the commandments that God gave to Israel, and 

admonishing her to keep and obey them. Moses’ point here is that the Torah, given to Israel by 

*oG� is not somethinJ that is too Gi΀Fult foU them� as thouJh the\ haG to Flimb up to heaYen to 
attain it—to discover exactly what God wanted them to do.

…for He has graciously shown them what is good by His law, and that law is simple and 

clear. They do not have to inquire after the will of a harsh or capricious tyrant. They have 

received the revelation of the merciful will of the God whose prior grace is the presupposi-

tion of all He requires. Essentially what He asks is that they should give Him their hearts 

in humble gratitude for His goodness to them in generous loyalty to their fellows.288

 Paul is emphasizing the gracious nature of God in His direct revelation to Israel, a revela-

tion FontaineG in the inspiUeG ZUitinJs of the 6FUiptuUes� $nG he is usinJ the pesheU st\le� ZhiFh 
inteUMeFts FommentaU\ oU inteUpUetation Zithin the Fitations of 6FUiptuUe�289 For Paul, the signal 

that he is JiYinJ his inteUpUetation is the use of ´that is�µ founG thUee times in this te[t�

Do not say in your heart, ‘Who will ascend into heaven?’ (that is, to bring Messiah down), 

oU ¶:ho Zill GesFenG into the ab\ss"’ �that is� to bUinJ 0essiah up fUom the GeaG��µ 
%ut Zhat Goes it sa\" ´The ZoUG is neaU \ou� in \ouU mouth anG in \ouU heaUtµ ³ 
that is, the word of faith which we are preaching,




