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Chapter 10
Commentary

1  Brethren, my heart’s desire and my prayer to God for them is for their salvation.

 ho oes Paul a ess he e b  the openin  b eth en  Clea l  he esi es to spea  to 
his ea e s on a pasto al  le el  an  uses the mo e intimate b eth en  to a  them into the 
on e sation  e ishes to open his hea t to them  an  e pe ts them to un e stan  his pe spe -

tive as those who likewise espouse the same Messiah. He speaks to them as to those who would 

un e stan  an  empathi e ith him  an  ho shoul  ha e the same pe spe ti e  
 The Greek text includes the opening me;n, men which usually has the corresponding dev, de, 

i in  the sense on the one han     on the othe  han  ut he e the e is no o espon in  dev 
an  e shoul  the efo e un e stan  Paul to be sa in  so fa  as it epen s on m  esi e     
That is  if Paul oul  han e the status of unbelie in  s ael  he oul  an  he oul  o hat-
ever he could to secure their salvation.

 The fact that Paul continued to have a heartfelt desire for Israel’s salvation, and that he 

p a e  to o  fo  thei  sal ation  is p oof that Paul i  not onsi e  thei  e e tion of eshua to 
be nal an  lose  Paul i  not onsi e  fo  a moment that o  ha  ast a a  is people
this was unthinkable for Paul for the very reason that such a position goes counter to the very 

words of Scripture.

 Paul ites that his p a e  is fo  thei  sal ation  a e no mista e  Paul onsi e s the 
nation ulne able to the ath of o  an  is u ment  onetheless  Paul belie e  that thei  
sal ation as possible  in ee  ine itable a o in  to the ill an  me  of o  an  the ful ll-
ment of His promises.

  note f om C an el  is hallen in  at this point

In this prayer for Israel’s salvation he has set an example for the Church to follow. A church 

which failed to pray for Israel’s salvation would be a church which did not know what it 

means to be the Chu h of esus Ch ist 280

2-3  For I bear them witness that they have a zeal for God, but not in accordance with knowl-
edge. For not knowing about God’s righteousness, and seeking to establish their own, they 
did not subject themselves to the righteousness of God. 

 That Paul could bear them witness (marturevw, martureo) no doubt denotes a public, re-

sponsible  an  solemn a t  Paul ants no one to thin  that in his p a e  fo  s ael  he is u in  
her with ulterior motives, or deceit. Israel has a genuine zeal for God, but one that is, by Paul’s 

estimation  on l  i e te  n ee  nothin  has ha a te i e  o tho o  u aism th ou hout 
its histo  an  e en to the p esent  mo e than a eal fo  o  t is not an empt  i eolo  no  a 
pa an  heathen fanati ism  s ael is absolutel  i ht in the ob e t of its eal

n ee  o tho o  u aism puts mu h that passes fo  Ch istianit  an  e en mu h t ue 
Ch istianit  to shame both in espe t of the se iousness of its eal an  b  the fa t that its 
zeal is really zeal for God.281

 The i ult  of ou se  is that he  eal is not a o in  to no le e  E en thou h he  
eal is enuine  an  has the o e t ob e t o  the e is a fatal a s ael’s eal is e ient in 

one a ea of no le e  This shoul  not be ta en to mean that she is enti el  mista en in all he  
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knowledge, for she does truly know God and does truly posses His revelation. Yet she does not 

no  o  in that full o enant sense  an  as su h he  no le e of im is e ient  be ause 
the nal an  ultimate ati ation of the o enant ests upon the shoul e s of essiah  th ou h 

hom the o enant is me iate  s ael sees in ee  but oes not pe ei e  she hea s in ee  but 
oes not un e stan  a   Thus  thou h s ael lon s to obe  the e is  in the e  mi st of 

her obedience, a heart of disobedience, for she has failed to receive her Messiah.

 For not knowing about God’s righteousness, and seeking to establish their own … – Once again, 

the ph ase i hteousness of o  shoul  be un e stoo  to mean  the manne  in hi h o  
e la es a sinne  i hteous  Paul has he e p o i e  a a efull  o e  an  balan e  senten e 

to describe their lack of knowledge. He gives two aspects of their lack of knowledge, and then 

describes the subsequent disobedience.

 The two aspects in which they lack knowledge are, as it were, two sides of the same coin. 

The  la  no le e of o ’s means of e la in  a pe son i hteous the i hteousness of 
o  an  the  hol  to a means of a i hteous status thei  people oup status as s aelites  

an  thei  subse uent eepin  of To ah to maintain this status  hi h  in the en  o  ill e e t  
The subsequent act of disobedience is Israel’s lack of willingness to submit to God’s revelation 

of Himself as a merciful God, and One Who willingly gifts His children with righteousness, to 

e ei e the status of i hteousness as an un ese e  ift of a e  s lon  as s ael belie es that 
she has attracted God’s righteousness through her national identity maintained through her 

life of Torah, she is unable to receive God’s method of declaring a sinner righteous, namely, to 

be reckoned righteous on the basis of Messiah’s work and His work alone. Israel’s sin is thus 

summed up by Paul as their refusal to let grace be grace—the refusal to give God alone the 

glory. Israel refuses to humble herself to accept God’s righteousness as an undeserved gift.

 It should be remarked that this view, held by the nation, was not something gleaned from 

the Tanach, nor given to her by the Prophets whom God sent. Thus, Israel’s failure to see the 

essiah as the embo iment of o ’s a e as not ue to a e ien  of e elation about the 
essiah  no  a esult of a eli ion  e oi  of t uth  s ael’s isobe ien e  summe  up in he  

a o an e an  un illin ness to humble he self as one in nee  of o ’s a e  as manifeste  
in her development of her own means of gaining righteousness. This she manufactured—she 

did not get it from God’s revelation nor from the Prophets He had sent. Her ethnic and religious 

pride was entirely self-conceived and self-made.

4  For Messiah is the end of the Torah for righteousness to everyone who believes.

 Paul be ins this senten e ith the onne ti e o  ga;r, gar), alerting us to the fact that 

he ishes  b  this statement  to suppo t hat he has ust sai  about s ael’s i no an e an  sin  
Her ignorance of the means by which God declares a person righteous, and her manufacturing 

of her own means, is the result of missing a crucial fact about the Torah, namely, that Messiah is 

the focus of the Torah, or to say it another way, the Torah points to Messiah.

 Thou h this e se has been st on l  ebate  th ou hout the histo  of the hu h an  
the inte p etation of Paul’s epistles  no one enies that it is ent al to Paul’s theolo  e e  in 
a sho t  te se senten e  Paul outlines fo  us a u ial element of his un e stan in  of essiah’s 
relationship to the Torah.

 ne mino  ont o e s  e ists o e  hethe  the o  la  vnovmo~) in this verse refers to 

the Tana h o  to the i ea of ule  o  la  in ene al  hile some note  ommentato s opt fo  
the se on  meanin  most  in lu in  the ma o it  of ea l  hu h fathe s  ta e the o  to efe  
to the Tanach as the Torah, and this is a common use of the Greek word novmo~ in the postoli  
Scriptures.

 The u  in the e se  ho e e  ests upon the o  en  tevlo~, telos) and how it is to 

be un e stoo  in this e se  f  as some ha e su este  the o  in i ates a essation  o  a 
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stoppin  as in the En lish put an en  to this o  that  then Paul is sa in  that essiah put 
an en  to the To ah  o  ause  the To ah to ease  as it pe tains to i hteousness  f  ho e e  
the o  en  means oal  o  pu pose  as in the En lish the en  of all of ’s o  is 
the puttin  of a man on the moon  then the senten e ta es on an enti el  i e ent meanin
 The word tevlo~, telos f om hi h e e i e su h te ms as teles ope  telephone  
be ause these e i es ha e to o ith istan e  o  oin  all the a  to the en  as i el  
use  in the an ient o l  an  aine  a i e a iet  of meanin s  n the postoli  iptu es  
ho e e  the o ’s means ma  be na o e  to  ful lment   oal  an   te mination  ost 
of the ea l  hu h fathe s a opte  a ombination of  an   seein  eshua as the nal oal to 

hi h the To ah spo e  an  of is omin  in ful llin  the e pe tations of the To ah  atthe  
 pla e  an impo tant ole in ete minin  thei  inte p etation of Rom  E en uthe  

interpreted this verse as teaching that every word in the entire Bible points to Messiah. Calvin 

wrote:

This ema able passa e e la es that the la  in all its pa ts has efe en e to Ch ist  an  
the efo e no one ill be able to un e stan  it o e tl  ho oes not onstantl  st i e to 
attain this mark.282

 o e n ommentato s  ho e e  ha e a itate  mo e an  mo e to the sense of te mina-

tion  fo  the meanin  of en  telos  o  e ample  afte  sa in  that the o  en  tevlo~) 

means not onl  te mination  but also pu pose  o  intention  a ett ites

e puts an en  to the la  not b  est o in  all that the la  stoo  fo  but b  eali in  
it.283

nte estin l  the elit s h eb e  e  Testament uses the eb e  o suph, en ,סוּף   
ithout the sense of oal  o  ompletion  to t anslate tevlo~, but the Modern Hebrew New 

Testament uses תּכַלְיִת, tachlit, en  pu pose  oal  a o  mu h mo e ttin  to on e  the 
wider possibilities of tevlo~.

 But in light of all we have already seen regarding Paul’s view of the Torah, as well as his 

overarching message of righteousness that comes as the inevitable fruit of faith in Messiah, I can 

see no othe  meanin  fo  the te m en  he e than  abo e  i e  oal
 Paul has declared that the Torah is holy, righteous, and good (7:12) as well as spiritual 

(7:14). He has taught us that the righteous requirements of the Torah are being worked out in 

our lives as we walk by the Spirit (8:4) and in 13:8-10 he will quote from the Ten Words, indicat-

ing they are directly applicable to his readers. Moreover, in 3:31 he has made it amply clear that 

b  the e e ise of faith in the essiah the To ah is not nulli e  but establishe  Paul inten s his 
ea e s to un e stan  that hen the life of essiah is p ope l  li e  out b  is is iples  the 

To ah is establishe  not nulli e
 It would therefore be absolutely contrary to his other teachings if he were, in this pas-

sage, to say that the Torah has been terminated. Furthermore, that he goes on in the subsequent 

e ses to uote f om the To ah as substantiation of hat he has ust tau ht ma es it lea  that he 
considers the Torah the living and abiding word of God, and something that governs the life of 

every believer.

  statin  that the o  en  telos  means oal  he e   mean that eshua is the aim o  
intention of the Torah, and that the full meaning and function of the Torah cannot be realized 

apa t f om im   o not mean b  this that those ho ha e stu ie  an  itten on the To ah 
but who have denied Him as the Messiah have entirely and in every way missed the meaning of 

the Torah. Surely the Sages of old have often given keen insights into the text, and have under-

stoo  its basi  meanin  in a e  eal sense  ut hat  o mean b  this is that hen it omes 
to a p ope  appli ation of the o s an  t uths of To ah  those a es ho ha e e e te  eshua 
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miss the most impo tant aspe ts of the To ah  n ee  hile the moti es fo  onst u tin  an  
tea hin  the al To ah ma  ha e most often been sin e e an  hono able  the fa t of the mat-
ter is that the rulings of the Sages often attempted to make the Torah manageable to the point 

that one ho as ili ent oul  onsi e  himself blameless  in e a  to the e ulations of the 
Torah. But the genius of the Torah is not only in the wisdom that it provides for daily life both 

ithin an  ithout the ommunit  of faith  but also its i ine abilit  to onstantl  sho  us ou  
weaknesses and inadequacies and to therefore drive us to God, seeking His mercy and grace for 

that which we have unwittingly and without malice neglected or transgressed. Furthermore, the 

To ah also b in s upon us a sense of uilt fo  the times that  th ou h i e  an  sel sh mo-

tives, we have transgressed the commands of God in favor of our own pleasures and desires. 

 But the Torah functions in this way only as it has its focus upon the Messiah Yeshua. For 

in that instan e he e  th ou h the a itional ulin s of men  the To ah is ma e mana eable o  
made to seem manageable), the need for self-inspection and remorse, for contrition that drives 

the hil  of o  to see  is me  an  a e the nee  fo  these in s of thin s is lost  an  in 
fact, the personal need for the Messiah is also diminished. Indeed, in the modern Jewish com-

munit  to a  the lon in  fo  essiah is almost enti el  o po ate an  not in i i ual  s fa  as 
the in i i ual oes  the e is no nee  fo  essiah to appea  is omin  ill onl  a e t a o l -

wide reformation which the individual cannot. So the modern, religious Jew, having so carefully 

and thoroughly examined the Torah, but having missed the goal of the Torah which is Yeshua, is 

very much content with the Torah as he sees it and as he interprets it. 

 ut the one ho  seein  in the To ah the omin  su e in  essiah  eali es that his sin is 
far greater than he had previously considered. That the Messiah, foreshadowed in the slaughter 

of the pe fe t sa i ial animal  shoul  ha e to un e o the a on  of eath to e pun e m  sins  
that He should need to carry the weight of my guilt because I could not carry it myself—in this 

the Torah brings me to my knees in repentance, seeking the grace and mercy of God without 

which I have no hope. 

 The same is true for the community of the faithful living after the coming of the Messiah, 

an  e en afte  the est u tion of the Temple  o  in the To ah the holiness of o  is e eale  
and His requirement that we should be holy as He is holy. In attempting to obey God by keep-

in  is omman ments   n  a o  in life hi h omes th ou h i hteous li in  but  also see 
the perfections of the Almighty, and thus my own shortcomings. The Torah therefore drives me 

to seek the mercy and grace of God, which He gives in His Messiah, Yeshua. In either case, the 

li in  out of the omman ments of o  has both a e a in  as ell as on i tin  minist  in 
one’s life  n  onstantl  the efo e   am pointe  to the essiah as  listen to an  li e out the 
teachings of God (=Torah).

 The e is an a itional eason that the o  en  shoul  be un e stoo  as oal  in ou  
e se  an  it is the atta hment of the e planato  ph ase     fo  i hteousness to e e one that 

belie es  ite all  unto i hteousness fo  e e one ho belie es  Those ho ta e en  to 
mean te mination usuall  e plain this nal ph ase to mean that essiah has en e  the To ah 
as a means of i hteousness  ut this inte p etation has an ob ious an  fatal a  the To ah 
never was a means of righteousness, and therefore it is impossible for Yeshua to put an end to 

somethin  that ne e  e iste  To sa  that essiah is the te mination of the To ah as e a s 
righteousness to all who believe could well be taken to mean that Paul saw two ways of right-

eousness: one through the Torah, and the other through Yeshua. We know, of course, that this 

is contrary to his entire message. For Paul, there is only one way of righteousness, whether for 

Jew or non-Jew, and this way is via faith in the Messiah Yeshua. He therefore cannot be teaching 

he e that  hile the To ah as a a  of i hteousness in times past  sin e the omin  of eshua 
this way has been terminated, and now faith in Messiah is the avenue for righteousness.

 o hat oes he mean b  this a e  ph ase    unto i hteousness fo  e e one that 
belie es  The o  t anslate  fo  ’ e itten unto  is the ee  eij~ (eis) which generally 
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means unto  o  into  but in esultati e lauses means esultin  in  o  ith a oal to a  
Thus, what Paul is teaching here is that since Messiah is revealed in the Torah—since the Torah 

points to Him—it follows that all who come to faith as a result of the Torah’s message obtain 

a i hteous status  This e planation ts the onte t pe fe tl  Paul has pointe  to the nation of 
s ael ho  see in  to obtain a i hteous status  stumble  o e  the e  Co ne stone th ou h 

hom i hteousness is ma e a ailable  a  the nation honestl  e ei e  the e  tea hin  of 
the Torah, and seen the manner in which it focused its divine light upon the coming Messiah 

an  is o  the  oul  ha e obtaine  i hteous status befo e o  be ause the  oul  ha e 
exercised faith in the Messiah the same way that Abraham did.

 It was therefore not the fault of the Torah, nor the message of the Torah, that resulted in 

s ael see in  to obtain he  o n i hteousness th ou h a status of somethin  othe  than in 
essiah  The fault e iste  in the nation itself  ho  thou h i en the omplete messa e an  

revelation of God’s righteousness (i.e., the means by which He declares a person righteous), 

stumble  o e  the e  Co ne stone to hi h the To ah as onstantl  pointin  The ause as 
s ael’s unbelief  not the e ien ies of the To ah

 ne othe  thin  shoul  be emphasi e  in this e se  Paul spea s of e e  one  o  ea h 
one  belie in  the ee  panti; tw/` pisteuvonti  to ea h one ho belie es  is sin ula  e en 
thou h he has in min  the o po ate entit  alle  s ael  t is t ue that the nation as a national 
entit  has e e te  eshua  but the means b  hi h an one omes to ha e a i hteous status 
before the Almighty is through the exercise of personal faith, not by membership in an earthly, 

corporate group. The nation of Israel will, one day, come to faith as a nation, but this will be ac-

complished through the individual exercise of faith in Messiah Yeshua. Thus, the larger group, 

en isione  as the ob e t of e i al in the eschaton, will come the same way the remnant has come 

in every generation: one at a time via personal faith in the Messiah.

5  For Moses writes that the man who practices the righteousness which is based on Torah 
shall live by that righteousness. 

 Several preliminary remarks may be made about this verse as it relates to the immedi-

ate onte t  i st  that the e se be ins ith o  oul  in i ate that it stan s to substantiate 
somethin  that has al ea  been state  ost a ee that Paul is he e an  in the ne t fe  e ses  

i in  suppo t fo  his statement of e se  that eshua is the oal of the To ah an  thus an one 
ho belie es ma  ha e i hteous stan in  befo e o  u  tas  ill be to see ho  this e se 

supports that claim in v. 4

 Secondly, v. 6 begins with the Greek dev, de, which when paired with gavr, gar  fo  is 
sometimes ont asti e  an  most in lu in  C an el  ta e it to be so he e  Thus  the no mal 
inte p etation of   is that it p esents a ont ast to   namel  that   states the impossible 
tenants of the To ah  lea in  man in a hopeless uest afte  i hteousness that he oul  ne e  at-
tain ia o s  an    i e the ont ast  hi h is usti ation b  faith
 C an el  feelin  the tension that su h an inte p etation b in s  su ests that Paul has 

eshua in min  as the onl  an ho oul  e e  attain i hteous status th ou h oin  hat is 
righteous because He did it perfectly:

t is possible to un e stan  Paul to be appl in  the o s of e   not to the impos-

sible  hopeless tas  hi h men set themsel es hen the  thin  to ea n a i hteous status 
before God by their own works, but to the achievement of the one Man who has done the 

righteousness which is of the law in His life and, above all, in His death, in the sense of 

ful llin  the la ’s e ui ements pe fe tl  an  so ea nin  as is i ht a i hteous status 
before God.284

 ut  n  su h an inte p etation to inte upt the o  of Paul’s a ument  an  to be fa
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fet he  in te ms of Paul’s basi  th ust in this passa e  The e is no oubt that eshua u es 
into this passa e as the ent al theme an  ob e t of t ue faith  ut Paul is not ont astin  the life 
that  Yeshua lived with the lives of those who are attempting to have righteousness on the basis 

of thei  e ish i entit  se u e  th ou h thei  eepin  of To ah  e athe  is ont astin  those 
ho maintain the  ha e i ht stan in  befo e o  be ause of thei  people oup status  an  

those ho laim the same status th ou h thei  faith in eshua  C an el ’s e planation  in m  
opinion  fails to ans e  the p ima  uestion  hi h is oes Paul onsi e  e iti us  to be 
an in i ation of the hopeless natu e of the uest afte  i hteous status befo e o  on the basis of 

o s

Excursus: Leviticus 18:5

Lev 18:5 MT Lev 18:5 Lxx
טיַ אשֲֶׁר יעַשֲֶׂה אתֹםָ האָדָםָ תיַ ואְתֶ–משְִׁפָּ ֹּ ם אתֶ–חקֻ ֶּ  וּשְׁמרַתְ

הםֶ אנֲיִ יהְוהָ  וחָיַ בָּ

n  ou shall eep  statutes an   u -

ments and you shall do them. The man who does, 

surely he will live by them. I am the Lord your 

God.

kai; fulavxesqe pavnta ta; prostavgmatav mou 
kai; pavnta ta; krivmatav mou kai; poihvsete aujtav 
a} poihvsa~ a[nqrwpo~ zhvsetai ejn aujtoi`~ ejgw; 
kuvrio~ oJ qeo;~ uJmw`n

n  ou shall eep all m  statutes an  m  u -

ments and you shall do them. The man who does 

them shall live by them. I am the Lord GOD.

 The context of Lev 18 is the exhortation to Israel not to copy the ways of the pagan nations 

in the Land that they were to possess. Rather than adopting the pagan ways, Israel was to guard 

an  eep o ’s a s as e eale  b  is statutes  u ments  omman ments i e  the To ah 
hi h as i en to s ael b  the han  of oses  Thus    is a summa  of the openin  state-

ment  hat follo s   then  a e e ho tations elatin  to the spe i  a ea of se ual elations  
those which are permitted, and those which are not. The prohibited relations are referred to as 

an abomination  .to’avah) in God’s eyes ,תּוֹעבַהָ 

 Lev 18:5 is quoted in Ezek 20:11, 13, 21 verbatim  n the postoli  iptu es  it is uote  
b  Paul in t o pla es  Rom  an  al  an  in both ases it is uote  loosel  to t Paul’s 
nee  thou h the uote a u atel  e e ts both the  an  the eb e  te t
 The E e iel passa e is a e ountin  of the histo  of s ael in he  ebellion a ainst o  
an  he  subse uent e ile out of the an  t is a histo i al e ountin  of hat too  pla e afte  

e   as i en to the nation  Rathe  than hee in  the o s of o  s ael i  ust as she as 
told not to do, and thus fell under the punishment that God had promised. Thus three times the 

p ophet eite ates that statutes  o inan es  an  u ments e e i en to s ael  b  hi h if a 
man oes them he shall li e  The a  to sustain life in the an  as i en  but s ael i  not 
heed it. Rather, she disobeyed and practiced the abominations of the surrounding nations.

 Paul’s use of Lev 18:5 in Rom 10 and Gal 3 have been notoriously interpreted by modern 

e an eli als as p o in  that the a  as i en to sho  s ael that she oul  not eep it  an  
as such, to drive her to the Messiah. Indeed, when the Leviticus text is quoted in Gal 3:10, it ap-

pears to be put as the opposite of faith:

o e e  the a  is not of faith  on the ont a  e ho p a ti es them shall li e b  
them

o  a e e to e on ile this ith othe  lea  statements of Paul e a in  the To ah  n Ro-

mans  Paul as s the st ai htfo a  uestion an  i es a lea  ans e  o e then nullif  the 
To ah th ou h faith  a  it ne e  be  n the ont a  e establish the To ah  h  oul  Paul 
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ant the To ah establishe  if it is ont a  to faith  an  as onl  i en to point out ho  impos-

sible it is for mankind to please God? 

 The fun amental e o  that has been ommitte  in the un e stan in  of Paul’s use of e  
 is a he meneuti al one  i st  the o i inal onte t of e   has been i no e  an  se on l  

the meanin  of the o  li e  has been p esume  f om a theolo i al onte t athe  than a his-

to i al  lin uisti  one
 The context of Lev 18 is, as I have said above, the exhortation of God to His people regard-

in  thei  ente in  the an  f e e e to onsi e  s ael as an illust ation of the belie e  then  
these exhortations come after redemption, not as a means to redemption. Israel has already been 

e eeme  f om the lan  of E pt  he has al ea  stoo  at inai an  e ei e  the To ah the 
covenant by which she was bound to her Maker and Redeemer. 

 Note these obvious things about the Torah which Israel is given to keep:

 The statutes of o  a e put in opposition to the pa an a s of the nations  
a s hi h a e labelle  abominations

 hile the a s of the pa an lea  to lusts an  abominations  s ael’s happ  
privilege of keeping God’s laws only perpetuated a life already begun by 

faith
 e   be ins an  en s    ith the theolo i al settin  of  am the 

o  ou  o  Thus To ah eepin  is s ael’s san ti ation  the an  e i-
dence that the Lord was indeed their God already.

 oin  them  in lu es the hole sa i ial  Tabe na le Temple ituals  
hi h  if one in faith  onstantl  pointe  the o shippe  to the ob e t of his 

faith, the Messiah.285

 Should we presume that Paul took the Lev 18:5 text out of context, and that he simply ap-

plie  his o n meanin  to it  f not  then e must p esume that he un e stoo  it in its histo i al  
literary sense, and that he is using it according to this sense in his argument, both in Rom 10 and 

Gal 3.

 ai bai n ma es this inte estin  obse ation

Neither Moses nor Ezekiel, it is obvious, meant that the life spoken of, which comprehends 

whatever is really excellent and good, was to be acquired by means of such conformity to 

the ena tments of hea en  fo  life in that sense al ea  as thei s  oin  these thin s  
the  li e in them  be ause life thus ha  its ue e e ise an  nou ishment an  as in a 
on ition to en o  the manifol  p i ile es an  blessin s se u e  in the o enant  n  the 

very same may be said of the precepts and ordinances of the gospel: a man lives after the 

hi he  life of faith onl  insofa  as he al s in onfo mit  ith these  fo  thou h he ets life 
b  a simple a t of faith in Ch ist  he annot e e ise  maintain an  en o  it but in onne -

tion ith the institutions an  e ui ements of the ospel 286

 The application of Lev 18:5, then, to Rom 10 and Gal 3 is clear: Paul wants to emphasize 

the very thing Moses did, namely, that living according to God’s righteous ways is the inevita-

ble esult of a t ue faith  not the means of ainin  i ht stan in  befo e o  
 Paul  in Rom  is sho in  that the e is a i ine o e  in the i hteousness of o  i e  
the method by which God declares a sinner righteous). This order of events begins with God’s 

election, then comes the exercise of faith in the Messiah, and then comes the living of righteous-

ness. This is exactly what Moses is saying to Israel in Lev 18: since they belong to God as His 

redeemed people, Israel now has the happy privilege to obey Him and by this obedience, to 

experience the life of the covenant that is rightfully theirs. But to change this order, to think that 
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one could have redemption by keeping the Torah, this is not the message of Moses. He did not 

tell Israel to keep the Torah and then they would become God’s people. He told them to kill the 

amb an  put the bloo  on the oo post  t as this s mboli  a t of faith that se u e  thei  e-

demption out of Egypt, and the Torah was thus given to them as the consequence of their faith, 

not as a means to gaining righteousness. Thus, Paul’s quote of Lev 18:5 makes perfect sense in 

Rom 10 as Paul continues to explain that Israel sought the righteous Torah (9:31) but did so with 

the wrong method: they missed the issue of faith in the Messiah Who is the very central mes-

sage of the Torah.

 That this explanation of Leviticus 18:5 makes perfect sense in Romans 10 is further sup-

ported by the fact that Paul goes on to quote Deuteronomy as indicating the proper method of 

pu suin  the i hteous To ah  s oses in e   on  but oses in eut    
i ht about ho  one attains i ht stan in  befo e o  aise  ites

The Moses of Leviticus and the Moses of Deuteronomy are the same yet Paul refers the 

righteousness of Leviticus to the law and that in Deuteronomy to faith. Do we then have 

two kinds of righteousness and two kinds of life after all the above work? Not if both 

e ses  an   ha e thei  nal aim in Ch ist  Ch ist itnesses to the fa t that the in a  
principle was the focal point for both passages. The alleged antithesis then is only in the 

misconception of Paul’s generation of Jews.287

n fa t  a loo  at the eut  passa e is most inte estin  n it  one shoul  note that the p omise 
of a i um ise  hea t  hi h issues in lo in  o  ith all one’s hea t an  soul    p e-

e es the ph ase that ou ma  li e  The p ospe it  of o ’s blessin s omes to the those of 
i um ise  hea ts  be ause the  obe  the statutes of o  hi h a e not too i ult   

The eason that the  a e not too i ult is be ause the  a e nea  the one ho has belie e in 
the mouth and in the heart. They are not unattainable (in heaven or below the earth) in some 

m sti al o  han e  situation
 Thus, when Paul goes on to quote the Deuteronomy passage, he does so in order to em-

phasi e that the o e  of e ents that issues in i ht stan in  befo e o  is the messa e of the 
Torah, not manmade regulations by which the Judaisms of Paul’s day thought they could main-

tain a i hteous status  no  the passi e e isten e as a membe  of s ael b  hi h man  belie e  
the  automati all  ha  a i ht stan in  befo e o  The oin  of the mitzvot as a happy duty to 

God is the mark of a circumcised heart, and such a heart is the product of faith in God.

 The Gal 3 passage (which also contains the Leviticus quote) is parallel in thought. Notice 

that in the e  onte t of this te t Paul has a efull  istin uishe  the b ahami  o enant an  
the Mosaic covenant. The one which came 430 years later did not nullify the previous covenant. 

Paul is e pli itl  tellin  us that e must eep in min  the o e  in hi h o  a e the o -

enants  fo  onl  in thei  p ope  o e  is thei  fun tion p ope l  un e stoo  The b ahami  o -

enant ontains the ospel   that is  the messa e of ho  one ains i ht stan in  ith o  
The Mosaic covenant did not teach the people how to become the people of God—they already 

were the people of God when it was given. Rather, the Mosaic covenant taught the people of 

God how to live as His children. 

 The immediate context of v. 12 is clear: Paul is paralleling the Abrahamic covenant with 

the initial exercise of faith in Messiah, and the Mosaic covenant with the ongoing walk of sancti-

ation that the belie e  e pe ien es  Thus  hen Paul sa s that the To ah is not of faith  oJ de; 
novmo~ oujk e[stin ejk pivstew~  lite all  not out of faith  he simpl  means that obe in  the To ah 
was not the means by which a person initially received genuine, saving faith to accept God and 

is essiah  an  illin l  submit to im as a io  an  in  o  it as not th ou h the eep-

ing of the Torah that such faith came, but through the sovereign and gracious act of God toward 

the sinne  Thus Paul ont asts ab  hi h spea s of usti ation  an  e   hi h 
spea s of san ti ation  nl  hen the o i inal onte ts of these passa es a e allo e  to bea  
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thei  full ei ht upon Paul’s uotin  of them  a e the  i htl  un e stoo  in the onte t of Ro-

mans.

6-8  But the righteousness based on faith speaks thus, “Do not say in your heart, ‘Who will 
ascend into heaven?’ (that is, to bring Messiah down), or ‘Who will descend into the abyss?’ 
(that is, to bring Messiah up from the dead).” But what does it say? “The word is near you, in 
your mouth and in your heart” — that is, the word of faith which we are preaching,

 t is lea  f om the openin  of this e se that hat Paul is ont astin  is a i ht stan in  
ith o  that some of his ea e s must ha e thou ht as base  on thei  status as e s main-

taine  th ou h obse an e of the To ah  an  a i ht stan in  ith o  that as base  upon 
faith in the Messiah. The quote from Lev 18:5 has proven that the doing of the Torah is the result 

of faith, not the source of it. 

 Here, then, Paul quotes yet another Torah text to prove his point. By utilizing these two 

quotes, then, Paul proves to us that in his mind the Torah taught the message he is giving: Lev 

 tea hes that the eepin  of the statutes of the To ah a e the esult of faith  hile the uotes 
f om eute onom  p o e that faith in the essiah is the sta tin  point fo  obtainin  i ht
stan in  ith o  t is impossible that Paul oul  be tea hin  us that oses as on  in 

e iti us  but i ht  in eute onom  n fa t  hat he is sa in  is that usti ation b  faith is 
tau ht in eute onom  an  san ti ation th ou h obe ien e is tau ht in e iti us
 The uotes a e pie e meal  ta in  the openin  ph ase of eut  o   both ea  e -

actly the same in the Lxx) and then essentially quoting 30:12-14 with a great deal of freedom. It 

is impo tant to un e stan  ho e e  h  Paul oul  ha e utili e  the openin  ph ase of  
o  both of these onte ts a e a nin s a ainst self ompla ent  p esumptuous boastin  in 
one’s o n me it  an  thus a e in line ith the tea hin  of usti ation b  faith  Paul has these 
in mind as he introduces the primary quote in 30:12-14.

 Paul is using a kind of midrash or semi-pesher st le he e as he pe soni es i hteousness 
b  faith  ma in  this faith spea  an  inte e ts his o n inte p etations into the uote of the 
Torah passage. 

 The Deuteronomy passage is speaking of the commandments that God gave to Israel, and 

admonishing her to keep and obey them. Moses’ point here is that the Torah, given to Israel by 

o  is not somethin  that is too i ult fo  them  as thou h the  ha  to limb up to hea en to 
attain it—to discover exactly what God wanted them to do.

…for He has graciously shown them what is good by His law, and that law is simple and 

clear. They do not have to inquire after the will of a harsh or capricious tyrant. They have 

received the revelation of the merciful will of the God whose prior grace is the presupposi-

tion of all He requires. Essentially what He asks is that they should give Him their hearts 

in humble gratitude for His goodness to them in generous loyalty to their fellows.288

 Paul is emphasizing the gracious nature of God in His direct revelation to Israel, a revela-

tion ontaine  in the inspi e  itin s of the iptu es  n  he is usin  the peshe  st le  hi h 
inte e ts ommenta  o  inte p etation ithin the itations of iptu e 289 For Paul, the signal 

that he is i in  his inte p etation is the use of that is  foun  th ee times in this te t

Do not say in your heart, ‘Who will ascend into heaven?’ (that is, to bring Messiah down), 

o  ho ill es en  into the ab ss ’ that is  to b in  essiah up f om the ea  
ut hat oes it sa  The o  is nea  ou  in ou  mouth an  in ou  hea t   

that is, the word of faith which we are preaching,




