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those who do His commandments; His praise endures forever.
PUoY ��� The feaU of the /2R' is the beJinninJ of NnoZleGJe� )ools Gespise ZisGom anG 
instUuFtion�
PUoY ���� The feaU of the /2R' is to hate eYil� PUiGe anG aUUoJanFe anG the eYil Za\� $nG 
the perverted mouth, I hate.
PUoY ����� The feaU of the /2R' pUolonJs life� %ut the \eaUs of the ZiFNeG Zill be shoUt-
ened.
PUoY ����� ,n the feaU of the /2R' theUe is stUonJ FonÀGenFe� $nG his FhilGUen Zill haYe 
refuge.
PUoY ����� The feaU of the /2R' is a fountain of life� That one ma\ aYoiG the snaUes of 
death.
PUoY ����� %etteU is a little Zith the feaU of the /2R'� Than JUeat tUeasuUe anG tuUmoil Zith 
it.
PUoY ���� %\ loYinJNinGness anG tUuth iniTuit\ is atoneG foU� $nG b\ the feaU of the /2R' 
one keeps away from evil.

19  Now we know that whatever the Torah says, it speaks to those who are under the Torah, 
that every mouth may be closed, and all the world may become accountable to God;

 The 1$6% beJins the YeUse Zith ´1oZ � � ��µ a tUanslation of dev, de, a conjunctive particle 
that often anticipates a corresponding men, men, JiYinJ the sense of ´on the one hanG « on the 
otheU hanG�µ 2U� the ZoUG Fan be neaUl\ eTuiYalent to the FonMunFtion ´anGµ oU milGl\ GisMunF-
tiYe� liNe one use of the EnJlish ´but�µ The 1$6% tUanslates it in a FonMunFtiYe sense� t\inJ this 
YeUse to the pUeYious Fonte[t� anG most aJUee Zith this peUspeFtiYe� $s suFh� the ToUah UefeUUeG 
to heUe must be the 6FUiptuUes in JeneUal� foU beinJ tieG to the pUeYious Fonte[t means Paul is 
considering the quotes as Torah, even though they are from the Prophets and the Writings. This 
is not unFommon foU Paul’s Ga\� foU the 6aJes UeJulaUl\ use the teUm ´ToUahµ to UefeU to the 
whole of the Tanach. Paul uses Torah in this way in 1Cor 14:21 as does John in his gospel (10:34; 
15:25).
 ´8nGeU the ToUahµ is a baG tUanslation of toi`~ ejn tw/` novmw/� ZhiFh liteUall\ ZoulG be ´those 
in the ToUah�µ ´8nGeU the ToUahµ ZoulG be uJpo; novmon, hupo nomon, which is found in 6:14, 15. 
2uU e[pUession� ´those in the ToUahµ is founG in ���� anG is FontUasteG in ���� b\ the neJatiYe 
expression (ta; mh; novmon e[conta� ´those not haYinJ the ToUah�µ Thus the e[pUession heUe� ´those 
Zho aUe in the ToUahµ shoulG be unGeUstooG to mean ´those Zho possess the ToUahµ oU ´those 
Zho NnoZ the ToUah�µ Thus� the phUase Uepeats the pUemise alUeaG\ JiYen b\ Paul that the -eZs 
ZeUe the ÀUst to possess the ToUah �6FUiptuUes� anG thus those paUts ZhiFh FleaUl\ Genote the 
uniYeUsal sinfulness of man most suUel\ appl\ to the nation to ZhiFh *oG ÀUst UeYealeG this 
tUuth� 6inFe the\ ZeUe pUiYileJeG to haYe the 6FUiptuUes ÀUst� ´so faU fUom imaJininJ themselYes 
excepted from its condemnations of human sinfulness, they ought to accept them as applying 
ÀUst anG foUemost to themselYes�µ �CUanÀelG� Romans, 1.196)
 that every mouth may be closed – Paul’s logic is clear at this point, based upon kal v’chomer, 
�liJht anG heaY\�� if the nation of *oG’s FhoosinJ stanGs FonGemneG b\ the YeU\ 6FUiptuUes 
+e JaYe ÀUst to them� then it is FeUtain that all the nations aUe liNeZise FonGemneG� 2U to sa\ it 
anotheU Za\� if the nation Zho ÀUst UeFeiYeG the ToUah stanGs Juilt\ befoUe *oG� FeUtainl\ those 
nations to ZhiFh she must teaFh the ToUah ZoulG also be UenGeUeG Juilt\�
 The expression of a closed mouth simply means that no valid excuse will be forthcoming 
Zhen the Juilt\ YeUGiFt is UenGeUeG� $s CalYin puts it� ´Zithout sa\inJ a ZoUG >he@ aZaits his 
FonGemnation�µ
 The ZoUG tUanslateG ´beFome aFFountableµ is uJpovdiko~, hupodikos, and is found only here 
in the $postoliF 6FUiptuUes� The ZoUG in its non�bibliFal usaJe Genotes one Zho has oͿenGeG 
the law and therefore is liable to prosecution and punishment. Associated with this meaning is 
that of the inMuUeG paUt\ haYinJ his ´Ga\ in FouUtµ anG UeFeiYinJ UeFompense fUom the oͿenGinJ 



Paul’s Epistle to the Romans3:20

70

paUt\� 1$6% ´beFome aFFountableµ pUobabl\ sa\s too little� as Goes the 1,9 anG 1R69� ´helG 
aFFountable�µ 1.-9 has ´beFome Juilt\µ ZhiFh is faU FloseU to the maUN�
 kovsmo~, kosmos, �´ZoUlGµ� heUe means ´manNinG�µ no Goubt� anG in the Fonte[t is an inFlu-
sive term. Elsewhere, Paul uses this same word to denote Gentiles (11:12, 15).

20  because by the works of the Torah no flesh will be justified in His sight; for through the 
Torah comes the knowledge of sin.

 The ZoUG ´beFauseµ shoulG most liNel\ be taNen to mean ´foUµ �liNe o{ti, hoti), as indicating 
that this suppoUts Zhat has Must been saiG� Paul eFhoes as his suppoUt Ps �����b� thouJh he Goes 
not intUoGuFe it Zith the FustomaU\ ´it is ZUittenµ oU eTuiYalent�
 Psalm ����� states� ´$nG Go not enteU into MuGJment Zith <ouU seUYant� )oU in <ouU siJht 
no man liYinJ is UiJhteous�µ 
 2bYiousl\ Paul aGGs ´b\ the ZoUNs of the ToUahµ to the Tuote� :e haYe haG the phUase 
´ZoUN of the ToUahµ �in the sinJulaU� at ����� anG the pluUal �as heUe� Zill be founG aJain in ����� 
as well as in Gal 2:16 (3 times); 3:2, 5, 10. All of the occurrences of the phrase in Galatians, like 
here, have the preposition: ejx e[rgwn novmou, ex ergon nomou, ´out fUom the ZoUNs of the ToUah�µ
 6ome haYe ZanteG to inteUpUet ´ZoUNs of the ToUahµ oU ´ZoUN of the ToUahµ to mean onl\ 
those GeeGs Gone Zith a YieZ to maNinJ oneself UiJhteous� as oYeU aJainst the ´ZoUNs of the 
ToUahµ Gone out of a heaUt of obeGienFe� %ut it is neYeU FleaU that Paul has an\thinJ in minG 
about the motiYation foU GoinJ Zhat the ToUah FommanGs Zhen he uses the phUase ´ZoUNs of 
the ToUah�µ :hat is FleaU� hoZeYeU� is that Paul Fan neYeU imaJine an\ instanFe� eYen Zith the 
most UiJhteous motiYations� Zhen obeGienFe to the ToUah FoulG bUinJ a sinneU to UiJht stanGinJ 
before God.
 ,t stanGs to Ueason that if the 6FUiptuUes teaFh that ´no Áesh Zill be MustiÀeG in +is siJht�µ 
that this must also inFluGe those Zho� thouJh not peUfeFt� aUe nonetheless stUiYinJ to obe\ the 
ToUah anG aFtuall\ Go so� at least a JooG Geal of the time� Thus eYen those Zhose liYes FonfoUm 
to the Torah cannot, in that obedience, manufacture the righteousness needed to measure up to 
*oG’s hol\ stanGaUGs anG be GeFlaUeG Zithout Juilt �MustiÀeG��
 8ntil UeFentl\ the phUase ´ZoUNs of the ToUahµ haG no e[tUa�bibliFal FounteUpaUt� not beinJ 
found in the extant rabbinic literature. However, recent publications of the Qumran materials 
have revealed a similar phrase used by the sect who produced Dead Sea Scrolls. In 4QMMT, 
section C 25-32 we read:

Remember David, he was a pious man, and indeed he was delivered from many troubles 
and forgiven.
 Now, we have written to you some of the works of the Torah (ָמקִצְתַ מעַשֲֵׂי התַּוֹרה, miktzat 
ma’asei hatorah� those ZhiFh Ze GeteUmineG ZoulG be beneÀFial foU \ou anG \ouU people� 
beFause Ze haYe seen >that@ \ou possess insiJht anG NnoZleGJe of the ToUah� 8nGeUstanG 
all these thinJs anG beseeFh +im to set \ouU Founsel stUaiJht anG so Neep \ou aZa\ fUom 
evil thoughts and the counsel of Belial. Then you shall rejoice at the end time when you 
ÀnG the essenFe of ouU ZoUGs to be tUue� $nG it Zill be UeFNoneG to \ou as UiJhteousness 
 in that you have done what is right and good before Him, to your own ,(ונחשבה לך לצדקה)
beneÀt anG to that of ,sUael�35

 Regardless of what the interpretation might be of this quote (and of similar language in 
�4����� it seems siJniÀFant that ´ZoUNs of the ToUahµ anG ´UeFNoneG as UiJhteousnessµ aUe 
found in close proximity, language which heretofore has been thought to be exclusively Pauline. 
:e ma\ noZ speFulate that the Gebate of hoZ one JaineG UiJhteousness GiG inGeeG e[ist in 
the �st CentuU\36 and that there were those, who though recognizing the need for God’s mercy, 
nonetheless felt that their association within the people-group of Israel as they defined Israel was 
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the all�impoUtant faFtoU in haYinJ a UiJhteous status befoUe *oG� )oU the 4umUan seFt� theiU en-
trance requirements (their particular halachah ZhiFh GistinJuisheG them fUom otheU seFts� ZeUe 
the ´ZoUNs of the ToUahµ neFessaU\ to beFome paUt of the ´yachadµ �unit\� soFiet\� oU the tUue 
expression of Israel) and thus to be reckoned as righteous.
 +oZeYeU� foU Paul� people�JUoup status Zas not the basis foU UiJht stanGinJ befoUe *oG� 
but UatheU 0essiah�status� beinJ ´in 0essiahµ Zas the UeTuiUement� This position� of FouUse� 
stUuFN at the YeU\ heaUt of Zhat the 6aJes haG GeÀneG as ´UiJhteous�µ
 for through the Torah [comes] the knowledge of sin – For the person who has not yet come to 
faith anG theUefoUe stanGs Juilt\ befoUe *oG� the ToUah� UatheU than beinJ a means of JUoZinJ in 
righteousness, points out sin and reveals (if the Spirit is willing to open the eyes) the utter sin-
fulness of the soul. Apart from faith the Torah is not the remedy to the sin problem but merely 
the magnifying glass by which the malady is known.

 We now come to 3:21-26, a paragraph which is not only the heart of this particular section 
of Romans ����������� but is peUhaps also the heaUt of the entiUe teaFhinJ seFtion of the epistle 
�����b�������� +aYinJ noteG hoZ ������� has a GistinFt liteUaU\ st\le anG unit\� CUanÀelG UemaUNs 
that its content is what sets it apart as central:

,t stanGs out muFh moUe of FouUse b\ YiUtue of its Fontent� foU it pUoFlaims the faFt that the 
one decisive, once for all, redemptive act of God, the revelation both of the righteousness 
ZhiFh is fUom *oG anG also of the ZUath of *oG aJainst human sin� the onFe foU all UeYela-
tion which is the basis of the continuing revelation of the righteousness (1:17) and of the 
wrath (1:18) of God in the preaching of the gospel, has now taken place. It shows that the 
heaUt of the Jospel pUeaFheG b\ Paul is a seUies of eYents in the past �not Must the FUuFiÀ[ion 
of ChUist³foU the CUoss b\ itself ZoulG haYe been no saYinJ aFt of *oG³but the FUuFiÀ[-
ion toJetheU Zith the UesuUUeFtion anG e[altation of the CUuFiÀeG� a seUies of eYents ZhiFh 
is the EYent of histoU\� an aFt ZhiFh as the GeFisiYe aFt of *oG is altoJetheU eͿeFtiYe anG 
irreversible.37

21  But now apart from the Torah the righteousness of God has been manifested, being wit-
nessed by the Torah and the Prophets,

 ´%ut noZµ �nuni; dev, nuni de� Fan be unGeUstooG tempoUall\� as inGiFatinJ the pUesent as 
opposeG to the past� oU loJiFall\� as inGiFatinJ a FonFlusion to a JiYen line of aUJumentation� ,t 
seems most liNel\ that heUe the tempoUal sense must be in YieZ� in that Paul intenGs to maUN the 
appearance of the Messiah as the decisive and (relatively speaking) present-day event which in 
every way is the means by which God intends to declare sinners righteous.
 This methoG of GeFlaUinJ sinneUs UiJhteous �foU so Ze shoulG unGeUstanG the phUase 
´UiJhteousness of *oG�µ as in ����� is noZ full\ UeYealeG� a salYation ZhiFh Zas ZitnesseG b\ 
the Torah and the Prophets. Thus, faith in the Messiah has always been the means by which 
*oG GeFlaUes a sinneU Must� but it is in the pUesent Ga\ �fUom Paul’s peUspeFtiYe� that the 0essiah 
Himself has been fully revealed. 
 This method of salvation has always been God’s method of righteousness, having been 
spoken of before the Messianic event by the Torah and Prophets, and now being realized in 
the appeaUanFe of <eshua anG the teaFhinJ of +is apostles� This methoG of GeFlaUinJ a peUson 
UiJhteous has alZa\s been ´apaUt fUom the ToUahµ �cwri;~ novmou, choris nomou), but the very focal 
point of it, i.e., Yeshua, was only prophesied before—now He has come and in His coming has 
revealed the fulness of God’s way of salvation.
 Those Zho miJht Zant to unGeUstanG this YeUse as teaFhinJ that Paul UeJaUGeG the ToUah 
as no lonJeU Yaluable oU neFessaU\ sinFe the *ospel has Fome� must suUel\ tZist the ZoUGs as 
Ze ÀnG them� foU Paul himself UeFoJni]es that the TanaFh �ToUah anG PUophets� tauJht the same 
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message of salvation by faith—not a message which was contrary to Messiah and thus needed 
to be abanGoneG at +is aUUiYal� $s CUanÀelG so aptl\ puts it�

To appeal to these words as evidence that Paul regarded the law as superseded and set 
aside by the gospel as something now out of date and irrelevant is surely perverse.38

 The aGGition of the phUase ´beinJ ZitnesseG b\ the ToUah anG the PUophetsµ is siJniÀFant� 
foU it substantiates not onl\ the teaFhinJ that the Jospel is FontiJuous Zith the TanaFh� but also 
that the TanaFh is pUopeUl\ unGeUstooG as Zitness to this UiJhteousness ZhiFh is b\ faith alone� 
that is, to the gospel which is centered in the person and work of Yeshua. Had Paul believed 
that the TanaFh Zas FontUaU\ to the Jospel as it is in <eshua� he most FeUtainl\ FoulG not haYe 
appealeG to it as he Goes time anG time aJain to substantiate the Jospel messaJe� noU ZoulG he 
have, in this verse, named it as corroborating witness to the righteousness of God which is apart 
fUom the ToUah� that is� apaUt fUom the ´ZoUNs of the ToUah�µ 

22  even the righteousness of God through faith in Yeshua Messiah for all those who believe; 
for there is no distinction;39

 Here, the opening of the verse with de;, de �´but� anGµ� inGiFates a FloseU GeÀnition of Zhat 
has Must been GisFusseG� Paul uses the teUm in the same Za\ in ����� 1Cor 2:6; Gal 2:2; Phil 2:8. 
The righteousness of God of which Paul is speaking is through faith in the Messiah and is avail-
able to all who believe.
 faith in Yeshua Messiah –  dia; pivstew~ Ijhsou` Cristou`, dia pisteos Iesou Christou, the genitive 
inGiFatinJ the obMeFt of the faith �thus the EnJlish ´inµ is aGGeG to JiYe the pUopeU sense but is 
not represented by an equivalent Greek ejn, en�� This is the ÀUst time in the epistle that Paul e[-
pliFitl\ names <eshua as the obMeFt of saYinJ faith� but he Goes so Zhile haYinJ Must� in the same 
breath, argued that the Torah and the Prophets witnessed this means of salvation which is apart 
from the works of the Torah. Thus, the Tanach witnesses to Yeshua, and we know that this was 
the uniÀeG teaFhinJ of the $postles anG of <eshua +imself �Ff� Lk 24:27).
 for there is no distinction – in the same way that all are guilty before God, so there is no dis-
tinction in the method of salvation God applies to sinners. There is only one way of salvation, 
anG this is thUouJh faith in <eshua� ������ ´foU theUe is no GistinFtion betZeen -eZ anG *UeeNµ 
maNes the same Flaim� %ut it is JoinJ too faU to sa\ that this abolition of GistinFtion betZeen -eZ 
anG *UeeN must neFessaUil\ mean that the pUiYileJes of national ,sUael haYe also been abolisheG� 
The utteU laFN of GistinFtion in this sense is in the means b\ ZhiFh *oG GeFlaUes a sinneU UiJht-
eous (=the righteousness of God). God does not have one plan of salvation for the Jew and a dif-
feUent one foU the non�-eZ� $s faU as UiJht stanGinJ befoUe *oG� it maNes absolutel\ no GiͿeUenFe 
Zhat UaFe oU JenGeU a peUson is� noU theiU station in life� This� of FouUse� Goes not neJate Ueal 
GistinFtions betZeen UaFe� JenGeU� oU station in life as to paUtiFulaU issues of life anG the attenGeG 
responsibilities.

23  for all have sinned and fall short of the glory of God,

 PeUhaps the most impoUtant Tuestion to be asNeG initiall\ is hoZ these YeUses aUe stUuF-
tuUeG� paUtiFulaUl\ hoZ Y� �� Àts toJetheU Zith YY� ������ 6peFiÀFall\ Ze must asN hoZ dikaiou-
menoi, dikaioumenoi �´beinJ MustiÀeGµ� attaFhes to Zhat Fomes befoUe� anG Zho the subMeFt of that 
participle is. The following options seem apparent:

��  that those beinJ MustiÀeG aUe the ´allµ of Y� ��� so that the sense is that all aUe 
sinneUs �Y� ��� but all aUe beinJ MustiÀeG�
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�� that those beinJ MustiÀeG aUe the ´allµ of Y� ��� i�e�� ´all Zho belieYe�µ anG that 
Y� �� is a paUenthetiFal statement to e[plain oU JiYe e[planation Zh\ theUe is 
no GistinFtion �beFause all haYe eTuall\ sinneG anG aUe theUefoUe sinneUs��

3)  that v. 24 begins a new and independent sentence.

 , am inFlineG to Jo Zith option ��� thouJh Zith a fuUtheU e[planation� that the ´all Zho 
belieYeµ of Y� �� is the JoYeUninJ iGea� anG that theUefoUe the ´all haYe sinneGµ of Y� �� UefeUs 
speFiÀFall\ �in this Fase� to those Zho haYe belieYeG� pUoYinJ that amonJ these theUe is no 
GistinFtion of UaFe� Thus� Y� �� Joes on to shoZ \et anotheU Ueason Zh\ theUe is no GistinFtion� 
namel\� that all Zho haYe Fommonalit\ in theiU sinful status� anG Zho shaUe in the sinJulaUit\ of 
their faith, also share equally the eternal gift of God’s righteousness (i.e., the method which God 
employs in order to declare sinners righteous) .
 ,f this inteUpUetation is FoUUeFt� then Y� ��� one of the most often memoUi]eG YeUses of 
Romans� is JeneUall\ misunGeUstooG� )oU it is usuall\ tauJht as JiYinJ substantiation foU the 
universal sinfulness of mankind, but in the context would (in this interpretation) only be speak-
ing of the sinfulness of all who believe.
 V. 23, then, emphasizes that all those who have believed and have therefore been given 
UiJht stanGinJ befoUe *oG� ÀnG a Fommonalit\ in beinJ sinneUs anG haYinJ fallen shoUt of 
*oG’s JloU\� The past tense �aoUist� in the ZoUG ´haYe sinneGµ shoulG not be foUFeG as teaFhinJ 
that those Zho haYe Fome to faith in the 0essiah no lonJeU sin� RatheU� the aoUist is most liNel\ 
´FolleFtiYe�µ beinJ YieZeG as it ZeUe fUom the YantaJe point of the Ànal MuGJment Ga\� That the 
MuGJment Ga\ ma\ Zell be in Paul’s minG is hinteG at b\ ´eYeU\ mouth ma\ be stoppeGµ of Y� 
���  Thus� the Ànal MuGJment Zill UeYeal that all haYe sinneG�
 Secondly, the commonality among all who believe is that they fall short of the glory of 
*oG� The ZoUG tUanslateG ´fall shoUtµ is fUom the *UeeN uJsterei`n, husterein, ZhiFh means ´be 
behinG�µ ´Fome too late�µ ´fail to obtain�µ ´laFN�µ ´be infeUioU to�µ anG ´failµ oU ´be ZantinJ�µ 
Paul uses the word elsewhere in 1Cor 1:7; 8:8; 12:24; 2Cor 11:5, 9; 12:11; Phil 4:12.
 This YeUse thus teaFhes that not onl\ all otheU men� but also all belieYeUs still laFN this 
´JloU\ of *oGµ in the sense that the tUansFenGent maMest\ that Ze Zill UeFeiYe Zhen Ze see +im 
(for we will become like Him, cf. 1Jn 3:2) is not yet ours. This is not to deny that there is a radi-
ant glory (in one sense of the word) that eminates from believers through the indwelling Spirit. 
But it does emphasize that we have not yet received all that we have been promised, and, to use 
Paul’s ZoUGs� Ze Zill be tUansfoUmeG ´fUom JloU\ to JloU\µ �2Cor 3:18) when we are ushered 
into the ZoUlG to Fome� This futuUe JloU\ ma\ be FonFeiYeG of as a status in ZhiFh the full JloU\ 
of *oG Fan shine upon us Zithout an\ GiminisheG eͿeFt� so that Ze ma\ UeÁeFt� as it ZeUe� the 
JloU\ of *oG in all +is peUfeFtions� ,t is� theUefoUe� ouU Fonstant Joal to UeÁeFt moUe anG moUe 
this JloU\ of *oG Zithout GiminishinJ it in the least�

24  being justified as a gift by His grace through the redemption which is in Messiah Yeshua;

 If the interpretation above is correct, and v. 23 is a kind of parenthesis, then the basic sen-
tenFe Zith ZhiFh Ze aUe GealinJ is� ´%ut noZ apaUt fUom the ToUah the UiJhteousness of *oG has 
been manifesteG� the UiJhteousness of *oG thUouJh faith in <eshua 0essiah foU all Zho belieYe� 
beinJ MustiÀeG as a Jift b\ +is JUaFe thUouJh the UeGemption ZhiFh is in 0essiah <eshua�µ
 :e haYe enFounteUeG the teUm ´MustiÀeGµ seYeUal times alUeaG\ in Romans ������ ���� ���� 
thouJh heUe it is useG foU the ÀUst time ´GiUeFtl\ anG positiYel\ in UefeUenFe to Zhat is the leaG-
inJ theme of this epistle�µ40 The ZoUG itself is FoJnate Zith the noun foU ´UiJhteousµ �divkaio~, 
dikaios� anG ´UiJhteousnessµ �dikaiosuvnh, dikaiosune� anG means ´to shoZ MustiFe�µ ´YinGiFate�µ 
´be tUeateG Mustl\µ anG in the passiYe ´to be aFTuitteG�µ ´be pUonounFeG anG tUeateG as UiJht-
eous�µ $t the heaUt of the Jospel is the faFt that *oG pUonounFes sinneUs to be UiJhteous anG 
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tUeats them aFFoUGinJl\� The Gi΀Fult\ this UepUesents� of FouUse� is that it bUinJs *oG’s MustiFe 
into Tuestion� a Gi΀Fult\ Gealt Zith in Y� ��� )oU the ´UiJhteousness of *oGµ � the methoG b\ 
which God declares a sinner righteous) involves the due payment of sin by the death of His 
Messiah.
 as a gift of His grace (dwrea;n th/ aujtou` cavriti, dorean te autou chariti) – The Greek word which 
lies behinG the tUanslation ´as a Jiftµ is dwreav, dorea which often in the Lxx translates ָחנִם, chinam, 
´Zithout Fompensation � fUee��µ ´Zithout Fause� unGeseUYeGl\�µ ,ts appeaUanFe in the /[[ no 
Goubt inÁuenFeG its use in the $postoliF ZUitinJs�  1ote the folloZinJ ZheUe the +ebUeZ teUm 
:chinam is translated by our Greek word dwreav, dorea ,חנִםָ

Ex 21:2 If you buy a Hebrew slave, he shall serve for six years; but on the seventh he shall 
go out as a free man without payment. 

�6am ����� +oZeYeU� the NinJ saiG to $Uaunah� ´1o� but , Zill suUel\ bu\ it fUom \ou foU a 
pUiFe� foU , Zill not oͿeU buUnt oͿeUinJs to the /2R' m\ *oG ZhiFh Fost me nothinJ�µ 6o 
'aYiG bouJht the thUeshinJ ÁooU anG the o[en foU Àft\ sheNels of silYeU�

,s ���� )oU thus sa\s the /2R'� ´<ou ZeUe solG for nothing and you will be redeemed 
Zithout mone\�µ 

 The iGea� then� of a ´Jiftµ has to Go Zith the piFtuUe of beinJ set fUee Zithout pa\ment³
the sabbatical year (שְׁמִיתָּה, sh’mittah) and the Jubilee (ֶיוֹבל, yovel) thus set up the framework for 
God’s revelation of His method for declaring a sinner righteous, not on the basis of their own 
eͿoUts oU pa\ment� but entiUel\ as a fUee Jift�
 This FonFept� then� of the fUee Jift is substantiateG b\ the aGGeG phUase ´of +is JUaFeµ³it 
is a gift of His grace. The Greek actually has the dative where we might expect the genitive, so 
that liteUall\ Ze miJht tUanslate ´Jift b\ +is JUaFe�µ ZhiFh is not substantiall\ GiͿeUent in mean-
ing. The dative of means, however, indicates the avenue through which we did receive the gift, 
i.e., through the means of His grace. The genitive (of His grace) would emphasize the source of 
the Jift moUe than the means b\ ZhiFh it Zas JiYen� 2f FouUse� both aUe tUue� foU *oG’s JUaFe is 
both the source and the means of giving the divine gift of the Messiah.
 through the redemption which is in Messiah Yeshua ² tZo Tuestions FonfUont us at the outset 
of this phUase� �� to Zhat Goes the phUase attaFh� anG �� Zhat is the meaninJ of ´UeGemptionµ 
(luvtron, lutron)?
 $s to the ÀUst Tuestion it is FleaU that the phUase attaFhes to the openinJ paUtiFiple �beinJ 
MustiÀeG�� so that it GesFUibes the e[aFt means b\ ZhiFh� in *oG’s methoG of salYation� a sinneU 
is declared righteous. This means is one of redemption, a redemption accomplished through the 
work of Messiah.
 The seFonG Tuestion is e[aFtl\ Zhat Paul meant b\ usinJ the ZoUG ´UeGemption�µ The 
Greek word is luvtron, lutron, but the argument rages among scholars as to whether the word 
simpl\ GesFUibes ´GeliYeUanFe�µ ´emanFipationµ Zithout an\ sense of ´pa\ment�µ oU ZhetheU 
the word always entails the idea of a ransom paid. While it appears that one cannot be dogmatic 
on this issue, the evidence in my opinion is weighted toward the idea that the word and its 
cognates (as ajpoluvtrwsi~, apolutrosis, used here) always carries with it some sense of paying the 
price necessary for deliverance. The evidence to support this is:

1) the word group in the non-biblical Greek literature seems to always retain the 
iGea of ´pa\ment of pUiFeµ in the pUoFess of GeliYeUanFe�

�� the /[[’s use of the ZoUG JUoup� Zhile not Fonsistent� seems often to attaFh 
the meaning of payment of price to the word.

3) Paul’s use of the word elsewhere in 1Cor 6:20; 7:23 where those who are be-
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lieYeUs haYe been ´bouJht Zith a pUiFe�µ as Zell as his use of the teUm in Gal 
3:13 and 4:5 would favor the idea of a price paid for redemption.

�� The use of the teUm elseZheUe in the $postoliF 6FUiptuUes often inFoUpoUates 
the idea of payment of price (Mk 10:45; Acts 20:28; 1Ti 2:6; 1Pet 1:18f; Rev 5:9)

 Thus� ouU UiJht stanGinJ befoUe *oG has Fome about b\ a GeFisiYe anG histoUiFal aFt of 
*oG� bUouJht about b\ +is oZn� soYeUeiJn initiatiYe anG FaUUieG out b\ +is oZn stUenJth 
through payment of a price. This redemption which He wrought is a redemption from the slav-
ery of sin and the inevitable condemnation and wrath of God which it brings upon the sinner. 
ThUouJh the pa\ment of the pUiFe� +is MustiFe is satisÀeG� anG +e is theUefoUe able to UeGeem the 
guilty sinner from the bonds of slavery and to bring him into freedom. In this way God is both 
´Must anG the MustiÀeUµ �Y� ����
 which is in Messiah Yeshua ² that is� in the ZoUN ZhiFh +e has aFFomplisheG� ,t is inteUestinJ 
that Paul UeYeUses the oUGeUinJ of the names� ,n Y� �� it is <eshua 0essiah³is this siJniÀFant" 
,t ma\ Zell be that b\ puttinJ 0essiah ÀUst� Paul foFuses ouU attention upon the ÀnisheG ZoUN 
of redemption (that for which Messiah came) rather than upon our present union with Him.  
While it certainly is true that union with the Messiah through faith in Him is the only channel 
thUouJh ZhiFh an inGiYiGual peUsonall\ UeFeiYes the beneÀts of salYation� the UeGemption upon 
which Paul here focuses is the redemption gained by Yeshua at the cross.
  in Messiah Yeshua ² the UeGemption ZhiFh Paul heUe Gelineates is ´in 0essiah <eshua�µ 
This is the ÀUst time in the booN that Paul utili]es this� one of his faYoUite phUases �he uses it 
appUo[imatel\ �� times in the entiUet\ of his epistles� anG it is impoUtant foU us to asN Zhat he 
means b\ ´in 0essiah <eshua�µ 
 The *UeeN pUeposition ´inµ �ejn, en� Fan be useG to inGiFate ´means�µ i�e�� the means b\ 
ZhiFh somethinJ is Gone oU aFFomplisheG� Thus� one miJht suJJest that the meaninJ heUe 
is that the UeGemption is FaUUieG out b\ <eshua³´b\ the UeGemption ZhiFh <eshua aFFom-
plisheG�µ The Gi΀Fult\ Zith this e[planation� hoZeYeU� is that elseZheUe Paul speaNs of the 
belieYeU beinJ ´in 0essiah <eshua�µ usinJ the same lanJuaJe as he uses heUe� 1ote� foU instanFe�

2Cor 5:17 Therefore if any man is in Messiah, he is a new creature; the old things passed 
away; behold, new things have come. 
Gal 3:28 There is neither Jew nor Greek, there is neither slave nor free man, there is neither 
male nor female; for you are all one in Messiah Yeshua.
1Th 4:16 For the Lord Himself will descend from heaven with a shout, with the voice of the 
aUFhanJel� anG Zith the tUumpet of *oG� anG the GeaG in 0essiah shall Uise ÀUst�

6o Zhile it is possible at times that the phUase ´in 0essiahµ ma\ mean ´b\ means of 0essiah�µ 
theUe is FleaU eYiGenFe that Paul often haG a GiͿeUent sense in minG�
 Apparently he actually saw all who had true faith as being so much in union with the 
0essiah that he FoulG GesFUibe them as ´in 0essiah�µ That is to sa\� liNe the saFUiÀFe of olG� 
upon ZhiFh the ZoUshipeU plaFeG his hanGs� stooG in eYeU\ Za\ as a substitute foU the sinneU� 
so <eshua is that saFUiÀFe taNinJ the plaFe of the one Zho belieYes in +im b\ faith� Thus� to be 
´in 0essiah <eshuaµ is to haYe all of +is ZoUN aFFUeGiteG to oneself� anG to be YieZeG b\ the 
)atheU in pUeFisel\ the same Za\ as +e YieZs +is oZn 6on� To be ´in 0essiahµ is to be entiUel\ 
enFompasseG b\ +is maMest\ anG theUefoUe safe fUom all anG eYeU\ haUm ZhiFh miJht otheUZise 
GestUo\� )oU Paul� theUe is onl\ one loFus of salYation³´in 0essiah�µ EYen as the Temple anG 
the pUiesthooG ZhiFh seUYeG Zithin it FonstituteG the onl\ *oG�oUGaineG plaFe of atonement 
unGeU the $aUoniF pUiesthooG as the foUeshaGoZinJ of 0essiah� so <eshua is the onl\ plaFe of 
eteUnal foUJiYeness� The onl\ hope the sinneU has is to be ´in 0essiah <eshua�µ
 :e shoulG also UeFNon Zith the faFt that in the �st CentuU\� UabbiniF theoloJ\ aFFoUGeG 
hiJh siJniÀFanFe to beinJ ´in ,sUael�µ that is� haYinJ the status of beinJ an ,sUaelite� +oZeYeU� 
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Yeshua as the Messiah is the zenith of Israel, the full expression of the Servant of the Lord. Thus, 
Zhile the 6aJes ma\ haYe FonsiGeUeG ´beinJ in ,sUaelµ the means of UiJhteousness in *oG’s 
e\es� Paul saZ beinJ ´in 0essiahµ as the tUue Za\ of beinJ ´in ,sUael�µ anG thus the tUue Za\ of 
being reckoned righteous in God’s eyes.

25–26  whom God displayed publicly as a propitiation in His blood through faith. This was 
to demonstrate His righteousness, because in the forbearance of God He passed over the sins 
previously committed;  for the demonstration, I say, of His righteousness at the present time, 
so that He would be just and the justifier of the one who has faith in Yeshua.

 The openinJ ZoUG ´Zhomµ �*UeeN o}n, hon� Fan be unGeUstooG eitheU as ´Zhomµ oU 
´ZhiFh�µ alloZinJ the folloZinJ GesFUiption to appl\ eitheU to <eshua +imself� oU to the Ue-
demption which He brought about.
 The YeUb tUanslateG ´Gispla\eGµ is protiqevnai, protithenai, and is used only three times in 
the $postoliF 6FUiptuUes �Rom ����� ����� Eph ����� ,ts main meaninJs aUe ��� ´to puUpose�µ ´pUo-
pose to oneself�µ anG ��� ´set foUth publiFl\�µ ´Gispla\�µ 
 0an\ haYe founG the seFonG GeÀnition most appealinJ �1$6%� 1,9� R69� .-9� 1.-9� anG 
man\ FommentatoUs�� %ut CUanÀelG shoZs FompellinJ Ueasons to unGeUstanG the ZoUG’s use 
heUe as meaninJ ´puUposeµ� ��� it is useG this Za\ in ���� anG Eph ���� ��� the UelateG �anG FoJ-
nate) verb provqesi~, prothesis, in eiJht of its tZelYe oFFuUUenFes in the $postoliF :UitinJs� means 
´puUposeµ �the otheU fouU GesFUibe the bUeaG of the PUesenFe�� )uUtheUmoUe� it seems most liNel\ 
that Paul’s overriding concern here is to show the eternal attribute of God’s righteousness (jus-
tiFe� in liJht of the FUoss anG the MustiÀFation of sinneUs� Thus it Àts that he ZoulG hiJhliJht the 
eternal purpose in the cross more than its public display. God is righteous because He had al-
Za\s GeteUmineG oU puUposeG that <eshua ZoulG be the saFUiÀFe foU sinneUs� Thus� +is ZillinJ-
ness to oYeUlooN �as it seemeG� the sins ´pUeYiousl\ FommitteGµ Zas Zith a YieZ to the pa\ment 
0essiah ZoulG maNe� thus establishinJ +is UiJhteousness�
 :ith this in minG� Ze miJht theUefoUe tUanslate the YeUse ´ZhiFh �i�e�� the UeGemption� 
God purposed as a pUopitiation in +is blooG thUouJh faith�µ
 ´PUopitiationµ is the *UeeN ZoUG iJlasthvrion, hilasterion, a word found 27 times in the Lxx, 
21 of which refer to the כְּפּוֹרֶת� ´meUF\ seat�µ41 In fact, the only other time that the word is found 
in the $postoliF :UitinJs �Heb 9:5) it refers to the mercy seat of the Ark of the Covenant. It is 
FleaU� then� that this meaninJ �i�e�� ´meUF\ seatµ� must haYe been attaFheG to the ZoUG in its �st 
Century usage. In fact, it is from this association with the mercy seat of the Ark that the term 
JaineG its JeneUal meaninJ of ´pUopitiation�µ foU the meUF\ seat is that plaFe ZheUe the ZUath of 
God is conciliated. Thus, to be propitiated to God is to be in that place where His wrath, rightly 
deserved by sinners, is quenched and He rather extends a call for friendship and peace. This 
place of propitiation is perfectly symbolized by the mercy seat, being as it was the place where 
the blood was applied, interposed between the watchful eye of the Cherubim and the symbols 
of *oG’s NinJship aJainst ZhiFh ,sUael UebelleG �the �� :oUGs� MaU of manna� $aUon’s UoG�� 
 The ZoUG ´pUopitiationµ is noZ folloZeG b\ ÀYe GesFUiptiYe phUases� all e[plaininJ some 
particular aspect of it:
 ��� ´thUouJh faith�µ that is� this pUopitiation to *oG is aYailable to the one Zho belieYes� ,t 
follows, then, that apart from faith it is impossible to escape the wrath of God, for propitiation 
is available only by faith. This, once again, excludes any possibility that one could gain propitia-
tion thUouJh ph\siFal lineaJe � the Áesh� i�e�� beinJ -eZish� oU thUouJh obtaininJ the status of 
´-eZishµ thUouJh beFominJ a pUosel\te �the ZoUNs of the ToUah��
 ��� ´in +is blooGµ �ejn tw/` au;tou` ai}mati, en to autou haimati) – This phrase is the second to 
GesFUibe the ´pUopitiationµ anG shoulG not be FonneFteG to ´faith�µ as thouJh Paul is teaFhinJ 
about faith in 0essiah’s blooG insteaG of faith in the 0essiah +imself� RatheU� the pUopitiation 


